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Word, and with It, llluminate the reality of our pilgrim Journay

through history.”
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FORWARD

During the 1990's our Dominican Team, working in
the Diocese of San Pedro Sula, Honduras, gave dozens of
preaching workshops to hundreds of lay men and women
who minister as Delegates of the Word of God. We also

hosted an annual workshop for members of the Dominican -

Family from across the Americas. This rich ministry of

preaching gave birth to the original booklet: PONGO MIS.

PALABRAS EN TU BOCA.

It Is with great Joy that we now have been able to

translate the booklet Into English, and share the fruits of our
harvest with women and men hungering for God's Word
“north of the border.” A special thanks to Barbara Pegg,
whose passion for preaching got this task underway.
Thanks also to Dan Twomey, Donna Gundrum and all the
particlpants In the 2002 “Training for Preaching the Word of
God” course at Immaculate Conception Parish in Durham,

N.C. May the fruits of the Holy Preaching give us a taste of
the heavenly banquet.

Brian Pierce, O.P.
.Easter 2002
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IN MEMORY: :
- To the First Community of Dominicans in America
defenders of the Indigenous people.
- Oscar Romero, Preacher, Prophet, and Martyr
- Felipe Huete, Delegate of the Word that he
amnsoa ‘with his Eoon

omc_oﬁmc.

To the female am_omm*mm of the Word In Honduras and rmc:

America

in the “Year of the Woman” which are glving light to the 2m<<
Church.

Introduction

Why preach? This Is a valld question. Moses asked this
of Yahweh when he said, "I do not find words to express myself..
Please Lord, why do you not send another?" (Exodus 4: 10.14).
Jeremiah tried as well to avold God's mission for him, citing his
mMm as an Impediment for being a preacher: "Ah, Lord God! |
know not how to speak; | am too young" (Jer 1:6). In response,
God told him that he could put away his birth certificate for a
later date and to go out and announce the Word of God. Simi-

- larly, when Amos heard that Yahweh had come to his village to

recruit him to preach, he hid among his cows and sheep. God
found him, of course, and we know the rest of the story.

This booklet Is for all of us-men and women, preachers of
God's word, simple Innocent folks, discovered by God on the road
of life and called when we least expected it. But why us and not
somebody else?  Good question. Perhaps God will answer It when
His kingdom finally hecomes a reality. In the meantime, God has
v:ﬁ a word into our mouths, and we must do something with it.
"Woe to me If | do not preach the gospell" exciaimed St. Paul
(1Cor 9:16). If speaking the Word is tough, not speaking It Is
even worse, The torch Is.in our hands. Let us go forward.

w Just what does It mean to preach? In common, ordinary
terms, we might say that preaching Is opening one's mouth and
ﬁm:_:m the Word of God come out. But we have only to turn on a
radio to realize that there are a lot of people who are opening
thelr mouths and speaking words, much of it horrendous, and
worse yet they claim that It Is the Word of God. Therefore, to

“prevent this type of disloyalty to God's Word, it is important to

recognize that preaching is a gift from God, and at the same

_time, our responsibliiity. We can't just say anything and then later

u___m:sm It on God, saying that we are just fulfilling the mission that
was given to us. We have to be responsible, take this mission se-
%Wcm? so that our simple words might become an instrument for
the Word of God, rather than an obstacle.



The act of preaching Is an interpretation of human life from the
perspective of the Bible, one In which the Christian community
acknowledges the salvific presence of God, and Is called uponto
respond to that presence with concrete actions. For words to be

considered true preaching, the following elements must be pre-
sent:

» human life

« the scriptures

« Christian communlty
« the presence of God
¢ concrete response

The purpose of this book Is to help us work on all these
elements so that when God says, "Do not be afrald; today | put

my words In your mouth," we may respond, "Here | am, Lord, to
do your will."

The method used In thls booklet, is simple. It comes from
a grassroots effort of many years in Honduras among Delegates
of the Word of God, Dominican friars, sisters and lalty and others
from throughout Latin America. Through the use of examples,
simple explanations, and practical exerclses we will try to go
through the process of learning how to prepare a preaching one
step at a time. Throughout the booklet there will be small exer-
cises to help us practice what we are learning. This manual Is
both theoretical and practical, emphasizing the splirituality of

preaching. Studying the hooklet with other preachers will help
you get the most out of the effort. .

Belng called to be a preacher is a marvelous gift from
God: But, as we will see In the following pages this calling takes
a lot of hard work. We're called to give our lives for our commu-
nity, through the faithful following of the Word-made-flesh, Jesus
of Nazareth. We are the ears, the hands, and the motith of Jesus
on earth today, and it Is our duty to proclaim and to live the King-
dom which Jesus initlated. Let's go now. The banquet Is ready.

1

THE WORD BECOMES A PEOPLE

Many. Vama ago, In the Mexican state of Tabasco, a
«oc:m Daminican friar named Jorge was working for a few
weeks in. some peasant villages -as 'a missionary. Every
morning, ._oqmm _,_ma to.walk from opechouse, where he slept,
to another house, where he ate his meals.  On-his way to
Emmﬁmw» each morning, Jorge walked: past the :E.:U_m,
shack of a very old man. Jorge greeted the man as he
ummmmn each 32:_:@ "Good -morning, sir." ~And the old
man, who always had a Bible on his lap as he sat In front of
his house, would return the greeting, "Good morning, dear
Father." This exchange went on for several am«@.

o:m 303_:@_ Jorge amoawa to talk a bit with the old
man, since up to. this point he had. only greeted him from a
distance. __oooa morning, sir, | am Brother Jorge," he sald.
"Good morning, dear Father; my name s Ramon. How may
I help you?" came the man's reply. Jorge shook the old

.man's hand, asking, "Den Ramon, what are you reading In

ﬁ:mm_u_oc.__m Bﬁz_zme I see <oc6ma Emm_c_mm<m€30§-
:Jm n .



Don Ramon looked at George and answered, "You
see, dear Father, | do not know how to read. But every
morning | sit here and ask God to teach me something from

his Word. And every morning, God teaches me something.
God has never falled me."

The Lord God has glven'me a well-trainsd nenmcow that!
may know how to speak to the weary a word that will rouse
them. Morning after morning God mémrozu my ear that |
may hear. (isalah 50:4),

Don Ramon of Mexlco, like the prophéet lsalah,
learned to live his dally life Immersed In the Word of God.
And what a curlous thing: Don ‘Rarmon knew somehow that
to eat the bread of the Word every day did net necessarlly
require that he know how to read and write. There are many
people who know how to read, but do not r:oé How to sit
morning after morning and listen to God. To be a uqmmozoq
is to be a disciple. (The word __n_mo_u_m_. Is derived _HSB the

same root term as "discipline." A‘disciple Is mo:._mo:m who
follows Jesus with daily disclpline. )

How do we llve each day _332..mmn_,,_: the Word of
God? To do this, we must place ourselves constantly In the
presence of the Living Word, the Good News of the Salva-

tlon. Or, to quote the prophet, Ezeklel, o:m 3&* _mm_.s 8 eat
the Word of God each day: _ _

Just then, | saw a hand stretched out toward me, In which was

a written scroll. He opened the scroll, and both sides of It were
covered with writing, and written on it were lamentations and
walling and grief. He sald to me, "Son of man, eat what is befors
you. Eat thls scroll, then go and speak to the house ¢f israel,

So | opened my mouth and he gave me the scroll to eat. "Feed
your belly and fill your stomach with this scroll | am giving you.”

1 ate the scroll and it was as sweet as honey In my mouth.
(Ezeklel 2:9-3:3).

It Is truly a delicious ﬁ:_:m to eat God's word! But are
we eating it every day, experlencing that it is as "sweet as

honey" in our mouths? Preachers, the banquet of the Word
is ready. DIg in!

The most wonderful thing of all Is that for us Chris-
tians the Word of God Is so easlly accessible. In ancient

times, for the Jewish people, God was the Almighty who

lived way up In heaven. But with Jesus, things changed, The

‘Word of God Is no longer something which one hears only

on a hilitop with his or her face covered. The Word has be-
come flesh; it has become a people with a human face. The

Word comes to live In our neighborhoods and in our homes.
It Js there that we can contemplate it.

Jesus spoke the language of a person who was incar-
nated, hidden, Inserted among the people. His grassroots
storles, his parables, the way he called God Abba ("Father")
all serve as examples of a Jesus who was close to us, the
people. Jesus deliberately mixed in with the common peo-
ple of his time-tax collectors, fishermen, women, children,
religious folk, rebels, lepers, thieves, saints and sinners. He

spoke with all of them, He shared his word with them, as he
does with us.

The INCARNATION was (and stili is) a clear option made
by the God of Jesus and by Jesus himself. It was not just a
coincidence. The Word became flesh 2,000 years ago
among a people, and that is why we can say that "the Word
becomes a people." Today we would use new words to talk

“about this "option for Incarnation:" insertion, inculturation,

Identification, accompaniment, option for the poor, etc. The
basic Idea, though, is mﬁ_._._ the same: The Word of God Is not up



in the clouds. It is here, hidden in the dally lives of our
people,.

What we have heard, what we have seen with our eyes, what
we have watched and our hands have touched concerns the
Ward which is life... What we have seen and heard we now
proclalm to you. {1 John 1:4.3)

If we do not seg, listen, and touch the daily reality of

our world, right there where the Word lives hidden, we wil|

not have anything to proclaim. Thus John tells us that we

3cm:oco:§w<<oaSoamlocmmu_mgvmmm: o:.ﬁoo.%_-
ers. ‘

Oscar Romero, martyred Archbishop of El Salvador, Is an
excellent example of an Incarnated preacher. He was able to

blend In with the lives of his people, and by listening, seeing and
touching thelr reality and thelr experience of God, he was able to
preach the Good News of liberation. He continues to be for us to-
day a model of a preacher who dally eats the bread of the Word,
a bread which Is tortilla and sweat, tears and the faces of chii-
dren, a bread which Is cross and resurrection.

In order to live this "splrituality of the Word of God" as
part of our dally Journeys, we must lock at how we can be
more and more In contact with the Word made flesh in our
world today. While we are constantly surrounded by the
Word, we sometimes act like the Pharisees and the scribes

in the time of Jesus who, though they were in the presence
of the Messiah, did not recognize him.

+ The Word of God bubbles up like fountains of. smﬁmq
like natural springs, In thousands of different places.

We are used to thinking of the Bible as the place where

we can find the Word of God.
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it Is certainly one of the places, one of the sources, but
there are many more. -We will pause here for a moment
and take a look at some of these sources.

THE SOURCES OF THE WORD

1) Nature: Changes of the seasons, the.cycle of the sun and
moon, leaves falling from a tree, the reflection of the setting
suh on a lake, a mother bird feeding her bables, a-butterfly
belng born from a caterplilar: all of these wonders of nature
can be'a Word of God.

2) The Human Belng: The miracle of the birth of a child, our
abllity to see; to‘heat, the way our hands move, the human

brain, _Bmm_:mn_oz So ::Bm: capaclty to _oé. these are also
words of God.:

3) The Poor: > poor woman who shares her last bit of rice
with her nelghbor, the solldarity among a group of peasants
fighting for.land, the small-altar In the humble house of an old
woman, parents sacrificing so:that thelr chiidren may study, a

mother :mccnm firewood to cook for her famlly. God speaks
to us %.__.,o:m: .the poor.

4) The Bible: "Your Word Is a lamp for my footsteps and a
light for my path (Psalm 119:105)." In the gospel of Luke Je-
sus unrolls the scroll In the synagogue and reads, "The spirlt’
of ‘the Lord Is upon me, because. God has-anointed me to
bring m_ma tidings. to the poor, and has sent me to proclaim
liberty to captives... Today this: sctipture passage Is fulfllled in
your hearing. (4:18-21). For the peopie of Israel the Ark of the
‘Covenant was a source of great devotlon (2 Sam 6:3-5). The
‘ w_Em {s an _smxsmcm:a_m source of the Word of God.

mv Slgns of :um Times: (Lk 12:54-56) To x:os how to recognize
God In our present day; In the events’ :mnum:_nm in our communi-
ties and In our world; ﬁ:o Increasing poverty, the destruction of

11



the raln forests, two warring countries who sign a u.mm_om treaty, a
family takes in and cares for a person with AIDS. In all these.
events and signs of the times God speaks to us.

6) The Chur  twe _
name..." Jesus has promised to keep speaking within our com-

munities and In our church. The Word Is born In the midst of the-

faith reflectlon of the Christlan community, In the Base Christian

Communities, in meetings, in documents of the popes and bish-

ops. The Church is a source of the Word.

7) Praver: In the dally dlalogue with God, the Word Is born. But In
this dialogue we must listen. In personal and community prayer,
we open ourselves to listen to God and to God's Word: The

prayer of petition and sllent contemplative prayer also reveal the
Word to us. . , .

8) The Martyrs: The example and self-sacrlfice of ‘the martyrs
serve as a living Gospel for us. Latin Amerlcan-soil has been wa-
tered with the blood of bishops, priests, nuns, and committed lay
people. The life of Dr. Martin Luther King, Jr..and his death as a

martyr of raclal Justice, is another example. Their blood speaks
to us of God's kingdom. _ .

9) Mary, Mother of Jesus: Mary, the simple woman of Naz-
areth, was the first bearer of the Word made flesh, She carrled It

In-her womb, and In this way she preached the Good News. To-
day, Mary reveals to us the Word which Is Jesus. ;

- All of these sources are qu_n\m_m that become rivers
which finally flow into the sea that Is God. To be a Christian

and a preacher Is to drink of these wells of Living Water In
order to be in community with God.

ch: "When there are two or .ﬂ.:ﬂmm_, gathered m.._ my

Characteristics of the Word

1) The Word of God Is Creative: In Genesls 1, God speaks and
Creation hecomes a reality. We see this Creative Word In John
1:1-3 as well: "In the beginning, was the Word, and the Word was
with God, and the Word was God. He was in the beginning with
God, and All things came to be through Him..." In Hebrew the

word “dabar” means both word and action: what is said Is also done.

2) The Word of God Is Effective: "For Just as from the heavens

the rain and snow come down and do not return there without

having watered the earth, making it fertile and fruitful... so shall
my Word be that goes forth from my mouth.." (Is 55, 10-11).
When God speaks the word Is fulfilied.

3) The Word of God Has Power: "It penetrates to the depths of
soul and splrit, joints and marrow.”" (Hebrews 4:12) We see this
also in the healing acts of Jesus, where his word has the power to

heal. "Lord, only say the Word and my servant will be healed." (IVit
8:8)

4) The Word of God Is Living: "It Is alive, effectlive and sharper
than any two edged sword"” (Heb 4:12). The Word is not some-
thing historic that we remember simply as facts. It lives today, as
Jesus sald In the synagogue when proclaiming the prophecy of
lsalah, "Today this Word Is fulfilled in your hearing" (Lk 4:24.).

5) The Word of God Reveals: "No creature Is concealed from
him, but everything Is naked and exposed to the eyes of him to
whom we must render an account" (Heb 4:13). John the Baptist
began to preach about baptism because God had revealed His
‘Word to him (Luke 3:2). The angel revealed God's will to Mary.

And she responded: "May It be done to me according to your
‘Word" (Luke 1:38).

6) The Word of God Sends: "Then the Lord extended His hand
and touched my mouth saying, See, | put my words In your
mouth" (Jer 1:9). God spoke to Moses: "Who glves one man speech

13



and makes another deaf and dumb? Or who gives sight t6 one
and makes another blind? Is it not |, the Lord? Go, then! It Is |
who will asslst you In speaking and will teach you what you are to
say" (Ex 4:11-13). And from Paul's letter to the Romans: "How

can people go out to preach without first :mszm been
sent?" (10:15).

Practical Exercise:

« How have we discovered the Word om ooa _: one of the mvo,.a
mentioned sources?

* Has this Word ever transformed you? If so, how?

14

_THE JOURNEY
OF THE PREACHER

Preparing a homily is like;climbing a- mountain. If one
wants to get to the other side, there is only one way: go up,
and then come aosﬁ. csazc:mﬁm? many preachers try to
get to the other side (that Is, get to the preaching) by taking
an easler route. They say lots! of words, sometimes very
beautiful words, but It Is not the Gespel; it Is not Good News.
There Is no shortcut to proclaiming the Word of God.

There are two basic parts:to the Journey of preaching:
1) climbing the 30::6_:. and. mv coming down. The process
of climbing the mountain Is what we call the first phase of
the journey. In this first phase our main focus is to get fully
Into the Biblical text, into the context and into the reality of
our Emmo:ﬁ times (see Chapters 3,4, and 5.) This is a time
for much research; we sweat a Jot in this phase. One barely
thinks about the Emmo_a:m o_cz:m this phase. That will come
later. It'is a m_oi process, a time of studying and discovering
‘new things. The Spirit guldes us A:_..ocmsocﬁ our climb.

15



It Is on the summlit of the mountain where we define
the Central Theme of the homily (see Ch. 6) We can only ar-
rlve at the central theme If we have done the research work
on the climb up. There are no helicopters to lift one to the
summit. Walking Is the only way to arrive. The central
theme will provide us with the necessary elements for he-

ginning the descent until we reach the preaching. One can-

not get to the preaching without having spelled out precisely
the central theme. (See Graphle “A”)

Descending the 30:32: Is easler, more fun, and
more creative than o__3_o_3m ‘The breaze caresses us-as we
walk., We hear the song 90 the birds and emell the flowers.
Descending Is the poetic part of the Journey. Each step s
carefully taken, each word am:omﬁo_u\ and joyfully’ chosen.
This Is the time that we begin to draw near.to the people
agaln, people who are thirsting to know what we've discov-
ered along the Journey, people who are hungry for the word.

Reaching the bottom Is a unique experlence. Finding
ourselves once agalh-among the’ umou_o Is anafflrmation of
our own humanlty. People eagerly await to hear the detalls
of our pllgrimage through the 30::3_3. We speak of what
we have seen, heard and touched with our hands (1 Jn 1).
Above all else, the people want to know If we have seen Je-
sus along the way, We can be quite oo:m_z that, If we have

worked well throughout the journey, then the umou_o will see
Jesus in our words. This is the :_m_._zmﬁ of the Journey - the -

moment when our words become the Word. Along with our
people, we are amazed at the mystery of the Incarnation.

Are we ready to climb up and come back down? Are
our ears and eyes and hands open to recelve the message
that God wants to glve us along the journey? Are we ready

to listen to other pilgrims along the way, so that they may
share their reflections with us?

16

The experience of preparing a homily, a sermon, or a Bibli-
cal talk can be very rich, Indeed. We shouldn't look down on it. If
we never climb the mountain, we will never see the sunset with
all its colors from that vantage point. Let us try hard to really un-
derstand this preparation process. It may be that when we least
expect it, when the heads of sweat begin to fall from our nose be-
cause of so much scriptural research, we may see Jesus beslide
us, smiling and showing us the way, Just as he did with the disci-
ples on the road to Emmaus.

Ceritral Theme.

N
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Reglity |

Practice
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TAKE OFF YOUR SANDALS
The Biblical Text

The Biblical text Is our faithful companion along the
way. . It.Is more important than:a canteen filled with water

because it'ls the source of water, Your word Is a lamp 8 my

feetand a _.msﬁ on my path (Psalm 119:105).

~ The E_u.__om_‘ text -m the gift that the church gives to us
before we begin to climb the mountain. 1t Is the same word
of God that the prophets and our ancient martyrs pro-
claimed. The text which Is assigned:for us on any given day
that we ate to preach Is our starting point. Without know-
Ing where the text will take us, we do know where we are to
begin. The text Is llke the burning bush that Moses found In
the desert (Exodus 3). | am going to draw near and see this
wonderful thing. We begin to climb the mountain of preach-
ing, drawing near together with Moses to the burning bush
of the word of God - this wonderful thing,

In order to-draw near to the text we must first take off our

sandals, our shoes. In other words we must assume an attl-
tude of humility, an-attentive listening to the word. Many
times a preacher will think, “Oh, | already know this blblical
text. | already xsoi what | am going to say to the people”.
This know-lt-all attitude Is anything but humility. Is God not

19



capable of giving us something new this time? The word of

God is always new and always renewing. So we draw near

to the Biblical text like parents waiting for the birth of a
child. We don't know what It will be. WIll It be a boy or a
girl? Dark skinned or light skinned? WIIl she look like papa
or mama? The same happens with-the word of God. It is

filled with surprises. We must be open, ready, confident."

We can never control what the text will m.mw to us.

The biblical text Is the frult of the relationship cm.\

tween God and God’s people. It Is not magic. It did not fall
from heaven already written. It was written by persons who
were Inspired by God. People who had fallen In love with the
project of God's kingdom. They remembered and noted
down those things which most Interested them. So the Bl-
ble is not a book that gives answers to all our problems, es-
peclally those of our own times. It Is not a:book of recipes,
It is the memory of God's people. The memory 9, a relatlon-
ship written down. The Bible is more like a serles of letters
written among friends, God and God’s umou_m B:os more
than a hook of history written by a :_mﬁo_._ms

Each bibllcal text Is born out of the reflection of a faith community -
retlecting on It's own concrete reality. The hible Is- hom In a falth
communlty and for a faith community, For mxmau_o. In 4 Corinthians.
14:17-34, St. Paul writes about a very concrete 32_2 In hils commu-
nity. Divisions have arisen among people and it Is now belrg ssen in
the telebration of the Eucharist, Some of the rich members of the'
community come to the Eucharist well fed while the poor arrivs hun-
gry. St. Paul continues In verse 27: Therefore whoever eats the bread
or drinks.the cup of the Lord unworthlly will have to answer for the
body and the blood of the Lord. St.Paul Is not saying that we must go
to confession before we recelve communion. To lnterpret a text In-
this way is to Impaverish the text. What Paul ls saying Is that we can-
not fake the union within the Eucharist If we are not living thls same
union In real life. That is why, he continues, ¢ach person must exam-
Ine his or her own consclence. This biblical text is bom from a very
concrete reality within a very concrete community.

20

. No one is the owner of the Word of God. No one
knows everything about the Word of God. We are all ser-
vants of the Word. We open ourselves before the text confi-
dent in the presence of the Spirit. Just as Jesus said,

“I have spokan these things while | was with you. From

now on the Holy Splrit, the advocate;, whom the Father will
send to you In-my name. The Spirit will teach you all

things and remind you of all of my words.” (John 14: 25-26).

As preachers we receive the Word and its message as

‘a gratuitous gift. Instead of using the Bible to get some Idea

out of it for a talk, we should draw near to-the Blble to re-
celve from it the gift of life. We grow spiritually each time

we allow ourselves to be surprised once again by all that Is
new in the Word of God.

To work with a biblical text demands that we continu-
ously go deeper Into its immense riches. After a whole night
of frustration, having caught no fish, Jesus sald to Simon
and to his companions, “Take your boat out to the deeper
waters and there throw out your nets to fish.” (Luke 5:4)

To enter into the heart of a biblical text requires that
we go out each time to deeper and deeper waters. If we
only stay on the superficial level of the Word we will never
discover its abundant riches.

Questlions for the text:

1) What does the text say? Sometimes we try to manipulate a
little bit the text so that it will say what we would like It to say.
We must be falthful to what the text [tself says and not add
any of our own Ideas to it.

For example, In Galatians chapter 3, the text says that through
baptlsm we are all equal. We cannot say that the text says that the

21



non baptized are not equai to the baptized In the eyes of God.
The text does not say that. The text In fact makes no mention
of the unbaptized, therefore we should not either.

Ancther example, In the beatitudes of Luke 8, Jesus says that
the poor are blessed and happy. The text does not say hlessed
are the poor because they have confessed thelr sins. They are
blessed not because they ars good, but because they are poor.
This Is what the text says.

2) What does the text do? Each text also does something.
Some texts give pralse, others bless. Some question or shake up.
our ways of thinking. Some texts remove the heavy burdens
from those who are tired. Other texts call.us to conversion.

There Is always a natural reaction when we come hefore a bibli-
cal text. Not everyone reacts the same way before the same text.

For example, the text of the young rich man (Mark 10) questions
strongly those peopls who are wealthy., Butto a poor person

who has nothing this text gives hope to know that to have nothing
does not keep him from being a disciple of Jesus. The same Sx"
does different things depending on who hears It.

3) Who appears in the text? The author of a biblical text men-

tions certaln persons because the author wants'to say something
to us.

For example, why do Moses and Elijah appear conversing with Jesus
in the text on the mountain of the transfiguration? Could it be

that the author Is trying to show us something about Jesus being
the New Prophet? Who are paople like Zacchaeus, Nicodemus

the Pharlsee, Lydla, the Good Samaritan? Who are these people?

All of them have a very _Buonm:n role to play within the story
and lts message.

4) Who Is absent in the text? in some texts, though not 5 all,
there are some very noticeable absences,

For example, where are the apostles when Jesus is on the cross? .
Where Is the adulterous man In John 8? Where are the religlous
leaders at the birth of Jesus? Sometimes notlcing who is absent
also says something about the biblical text.

5) What symbols appear in the text? . We must remembet
that symbols are very _BUozm_sﬁ for the biblical writers.
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A :cBam_.. a phrase, a gesture, a word repeated many a.ﬁm?
gomo m_s«m«m :3@ moBm m_maznm:om

. ‘Fot oxmau_? _: ._o:: 19: mn water and blood are symbols of -
" baptism and m:nsmzmr In the story of the disciples on the
©way to mBBmcm In-Luke's Gospel Jesus'-words “take and eat”
are mﬁ:uo_m of the Eticharist. The fact that Nicodemus viglts
Jesus at night ssems to symbolize that Jesus _m the light to
the Pharisees who llve In darkness.

9 mmﬂm Is the Good News? Every U_u:omm text must necessat-
Ity lead us to. -recognize the action of God and God's good news
with. the people.. There Is no biblical text without good news. If
we only read the blble to sée how God Is going to punish and con-
demn the people then we have totally lost the essential message

of the Gospel., In.gach baok m:a 5 each: éoa of the Bible there
is hidden a good news.

For mxmau_m, even ssaz Jesus says to the Pharlsees, “Woe

to you Pharlsees”, there Is a hldden good news. Jesus Is inviting
them to change thelr lives to discover the freedom that comes
from God and-not from following strictly a law, *

To move Into the Blblical text is an adventure. Each question _
pushes us forward to-other: questions: and calls us to.delve deeply
Into bibllcal: research. To climb the mountain means for us to

sweat with all of our questions. But this is the only way that we
will &moo<m_. the éom:: of the oomvm_

Al CISE

qj«ocmsoﬁ this manual we will work Smm.%mq on one Bib-
lical text, Luke 9: 40-17. Each of the steps along the way we will|
work with this text In order to come to the final stage of a homily.

in this way we will practice what we are learning. We begin by
Sm&:m,n:o text Luke 9: 10-17.

hmmcm umno—.am d miracle before his’ &mo_u_mm m:a befare the people. The mul
tiplication of-the _on.._ow s uowm_c_o because the apostles shared thelr own
food: five losves of bread and two fish. There Is a clear referénce to the re-
sponsibility that the disciples have with the people. Jesus does not perform a
magical'mlracle. _ .
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He does not pull the loaves of bread out.of howhere. The miracle be-
glns when the apostles share what they have In verse 13, Jesus does
not perform a massive miracle. The:miracle happened In small groups
of fifty persons. No one was left without food: m<.¢,,Q_&_...__w ate. Finally the
text tells us that the multiplication of the loaves; occurs during Jesus'
teaching on the Kingdom of God. o :

What does the do

It gives us hope that God Is with us In moments of necessity. It questions our
mentallty that there is not enough food for everyone.- It-underiines the com.
munal dimenslon, by making the people sit down In groups of fifty. - It offers us

be concerned only about ourselves but about others as wel
in the beginning, Jesus and hls apostles. Laterthe text calls the appstles “The

Twelve." Then thers are the people and further on we ars told that this Is five
thousand men or people. We also see the appearance o._. people wha are sick

and In need ...

an Image of the abundant banquet of the Kingdom:of God. It calls us to not

Perhaps we could say that there are no religlous-or civll leaders present In the
text. ) :

What symhols are there In this text? The twelve. The number twelve Is
a perfect numbler for the Hebrew people, referring to the twalve tribes of |s.
rael. Thé twelve aposties represent the new people of God. Thers ars five
loaves of bread and two fish. This Is the common fgod of the people. Adding

up these numbers five plus two we have-the number seven, The symbol of

perfection for God. The small groups of fifty seem to symbolize that the Chrls.

tian life Is lived out In small communities. The twelve baskets of bread left
over symbollize that where God Is present there I8 abundance for all the people
of God. And Jesus' gesturs of-taking the loaves and fishes, iiftlng his ayes to
heaven, blessing and sharing the loaves:and fishes, thess are a symbol of the

Eucharist. For Jesus, to share the bread and celeb
dlfferent things.

Where |s the Good News?

God Ig on the side of the poor, the hungry. Some of those who had esome food
took the risk to share it with othars,

When some let go of what they have others recelve life. The Eucharlst trans-
forms our lives leading us-to deeper solidarity.  To a.:miwv_.‘omak_m..ﬁo discover
the presence of God. ‘Living In smali sommunity strengthens our solldarity,
We are able to experience within our own lives the abundance of the Kingdom

of God.
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rate Eucharlst are not two

God blesses and maultiplies the sharing,

SEARCHING FOR THE PARTY
The Biblical Context

Juan and Marla, a couple- who live in our neighbor-
hood, one day received the following note, “We Invite you
this Friday to a fiesta to celebrate our recent success.”
Upon realizing that there was a party and they were invited
to it, they were filled with joy. Juan began to get ready. He
started to look for what he would wear to the party. What it
was they would need to take. But then it occurred to Marla
to ask the following question, “Juan, who invited us to this
party?”

Juan quickly went back to the letter, the text, to ask it
a question, and what a great surprise he had when he real-
ized no one had signed the letter. There was no return ad-
dress. Juan didn't give up though and said, “Well if we don't
know who. invited us, at least we know the time and the
date and the place. There should be no problem.” But then
he realized that those details were not here either. “It only
says this Friday but it doesn’t say which Friday. Who could
invite us to a party and not give us this important necessary
information?”

Sometimes we, too, are asked to reflect on a biblical
text that we don’t understand very well. Sometimes just
looking at the text we really do not understand .s;é mﬁ
seemed to be important to a Gospel writer. Sometimes it
lacks information, dates, places, names — just like the Invi-
tation Juan and Maria received. But it is only when we look
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beyond the text itself to the context which surrounds the text
that we begin to understand It better. The Biblical text Is
like a letter that comes to us, inviting us to a fiesta of the
Kingdom of God. But In order to understand better the invi-
tation we need to seek out more Information, do research,
ask our text some questions. Only by informing ourselves
correctly will we be able to arrive to'the party.

This next step on our climbing the mountain Is the
step we call context.

We have to learn to read between the lines of our text. We
have to dedicate time, and look not only at other Scriptural

text but at other books. Consulting these other sources will
help to clear up our doubts.

In the Bible Itself we can flnd many of the answers to the
guestions that begin to appear when we are studying the
text. The Introduction to each biblical book for example Is a
source of very Important informatlon concerning that book,
its author, the dates and the community for whom It was
written. It Is also important to refer to the texts that appear
in the margins, the footnotes, or paralliel texts that often ap-
pear at the beginning of a certain section or pericope of the
Gospels. All these auxiliary texts and notes point out other
places where we will find help to understand our text. They
serve as commentaries on our texts. Sometimes they even
offer an interpretation that will help to feed our own under-
standing. We recommend the use of the Latin American Bi-

ble for Spanish speakers, and the NRSV, New American or
Jerusalem Bible for English speakers.

Some Questions for Biblical Context

1) Where In the biblical book Is this particular text found? We
cannot take a biblical text and pull It out of Its context within the

Bible. If we pull a fish out of water it simply dies. So It Is with a
bibllical text taken out of context. . .
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This step requires serlous research.’

Chapler

and:she:gotup at once.-Then he di-
rected thefn to glve her something to
eat. 58Het parents weré astoundéd; but

‘he orgéred them to-tell 'no one what

had Wappened.”
AR IR TR T VR LA A S S AR S
¢ The Mission of the'Twelve
o T (ME05-15) )

()~ Then Jesisa called the twelve to:
getherand gave.them power .8\&
iuthority over all’demons and-to cure

“diseases; 2andhe.sent them out 0 pro-

claimithe kingdom of God.and to.heal.
31He sald to them, “Take nothing for
your journey, no staff, nor bag, nor
bread, nor moneéy—not-'even an extra
tunic. 4 Whatever housé you enter, stay
there, and leave from there. >Wher-
ever they do not welcomie you, as.you
are leaving that town shalkie the dust
off .your feet as.a testimony' against
them,” .They. departed’ and went"
through the villages, bringingthe good
news and curing diseases everywhere.

Herod's Perplexity

CMETR IR MR 614-29)
7 Now Her'od the rul heard
about-all-that had taketn place, and he
wa$ perpléxed,-betause’lt was said’by
some that'Joln had been raised from
thié"dead, *by some that E-lI'jah had
appeared, and by others that one ofthe
ancient prophets had afisén. ¢Her!od
sald, *John I beheaded; but” who'is
thi§ aBout whom'T hear such thing$?”"

And he tried ".Q.,mmm him. 7t

. Feeding:the.Flve Thousand.” ...
(Mt. 14.13=21; Mk 630-445Jn. 6.1~ 15)
10" On'thetr'teturn the .m/w&zm_m told
Jesus® all they had' done.  Heé took
therh with him and-withdrew privately
to a city called Beth:sa'i-da. 1YWhen
the crowds found out about jt, SmﬁHoT
lowed him; and: he’Wwelc¢dmed"them,
and spoke to therti'about thie kingdom
of God, and Healed thosewho needed
to beclired, > =
-’12 “The'day was drawing t¢ a-close;
ind the twelve cameto him'and sald,
“Send the' crowd away, so that they
may go into the surrounding villages
and ¢ountryside,.to.lodge and get pro-
visions; for we are herein a deserted
place 13But he said to va@ AYou
glve. them something to eat.” They
sald,: “We: have- no. more ‘than five
loaves and two fish—unless we are'to
o0 and-buy food for all these people.”
4For there ‘were about five thousand

68

verse
LUKE 9.29

, _ d .tor his- disaiples,
“Make them's wn int groups of
about fifty. each,"\}5/They:did so and
made them’all'sit down. 1S And taking
the five loaves:and the two:fishihe
looked.up-to heaven, and.blessed-and
broke'them, and gave them to the dis-
ciplestoset before the crowd: 17 And
allate and were filled. What was left
over was gathered.up, twelve baskets
of broken pieces.. . ... L oo

AN
.. ‘Pe

men. And he.

S , ML ey .\;
ter’s Declaration.about - Jesus .
. (Mt 16.13-20; Mk 827-30) ©

-18 Once when u_mmce a$§ prayinhg
alone, with only the dis€fples mear him,
he asked them, “Who/do the ¢rowds
say that '1-am?" 19They apnswered,
“John the Bdptist, buy ofthers, E:1l'jah;
and-still'others; that gne-of the ancient
prophéts’ hds arisen.” 20He said :to
them, “But-who do gou wmw\msmﬁ am?”
MQM# ‘answered, /“The ' Messiaht of

0 .:, N B Y . N

Refevence 1o
Rotindle

Cditorial
sub-tities
(st part of serptires)

Tarallel Texls

as presented in
e other uo%&w

Foshnotes

<

aGk he  rGic tetrarch

sGk him -
tQr The Christ - . '

Nperaeyvy &1 ..
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For example, Jesus' words “Love your enemies” (Luke 6:27) Is not
some Isolated text. It forms part-of Jesus’ sermon of the-mount.
In thls sermon Jasus Is glving a new law; the law of the Kingdom
where the poor and those who suffer are beloved of God. We.
must understand the love for our enemles within this context,

DEU@P&@BE.» In Luke 4:4 Jesus quotes from the Hebrew
scriptures “A person cannot live on bread alone.”  Someone could
easlly quote from this text to say that the Church should nat'be
concerned about helping pecple find food to eat. But within the
context of Jesus' tamptation In the desert we understand that we
are being called to not turn matarjal 5_:%. Into ldols.”

cal text Is born In a particular 30:33 and has :m owrihistory. |
was written for a certain reason by the biblical mEso_‘. ‘We: oms,
not simply read a biblical text as If It had been written this after-
noon. To study the historical context In which a text was written
helps us to understand the text and :m,Bmmmmmm.

For exampls, It Is very Important to knowthat the oouuo_u were -
written between thirty and sixty years gfter the death of Jesus, The
Gospels are not storles coming from.a newspaper; written the day
after an event. They are reflections, sermons, written by communities

that are trying to remember the Important moments In the life of Je-
sus,

Another example: The phrase “and In this way the Scriptures are
fulfilled” is a phrase very common In Matthsw’s Gespel because

his public, the people he preached to, ware Jews who had become -
followers of Christ. Matthew knows that he must demonstrate that
Christ Is truly the fulfiliment of the.Hebrew Scriptures; what we cail
the Old Testament, Therefore he uses this.phrase often,

EEB% The book of wo<o_nzos was writtan. ac::m a
time of persecution. To understand: this small plece of Information.
helps us to understand the book Itself alongwith Its many symbols..
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3) What is the literary context of the book? The Bible is full of
different kinds of literature. The biblical mcﬁ:oqm have made use
of different styles for writing and speaking of God. There are
storles, myths, historical books poetry, canticle, legal quotes ser-
mons, miracles, parables, lectures, etc. These literary styles are-
what we call Literary Genre. It Is necessary to understand the

form that the biblical author Is writing In to better understand the
message.

For example: Do we read a reclpe in the same way that we
read a love letter? Of course not. If someone writes poetry
they might say the sea reached out and helped me, covering
me with kisses, Do we think that was exactly what happened?
No, because we know that the person is writing In symbolic
language.

Another example: We're not going to read St. Paul's jetter to
Philemon In the same way that we read the book of Genesls.
Paul's I a letter wrltten to a frlend about a very concrete toplc.
Genesls, on the otHer hand, Is a parabolic, mythical story.

It Is the Intent of the people of Israel to try to Imagine what the
beginning was like. How creation happened. Geneslis [s a more
poetlc book, whereas Paul's letter to Philemon has more to do
with an agresment between friends.

Another example: When Jesus told the parable of the lost sheep no
one thought to ask him, “Hey Jesus, did that sheep belong to Ishmael
or to Matthew?" Everyone knew that Jesus had Just invented the par-
able but at the same time they knew that the parable and lts mes-
sage wers fllied with truth.

4) What is the theological context? Each biblical author writes
the biblical book to demonstrate certain theological points. This
is because the evangelist, the author, is writing for a particular
community of peaople, and therefore the message must be di-
rected distinctly to that group of people. We all know that a per-
son doesn’t speak to a group of elderly people in a nursing home
in the same way that that person would speak to a group of
youth,
. For example: According to St. Matthew there was a group of three

Magl who arrived at the birth of Jesus. These were pagans who

dedlcated thelr lives to astrology. In Luke's Gospel on the other

hand they were shepherds whe arrived at the birth of Jesus.
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Why the ditference? Well, Matthew Is trying to demonstrate to his
Jewlsh community that the pagans are also called by the Messlah
to salvation. (This was something quite scandalous In those times.)
Luke Is, on the other hand, more concerned with the question of the
poor, That's why the shepherds are the first to arrive to see the

Messlah In Luke’s Gospel. These are theological realitles for different
communities. Both are valld, and both are correct.

5) How does this text form part of the whole biblical book or
Gospel? We cannot pull a text out of the message of that par-
ticular baok or Gospel. A person could pull out different texts and

prove that God Is in favor of Kiliing our enemlies but can we mm<.

truthfully that the Gospels as a whole say this? Of course not!

We must study each biblical text as part of the whole good news
of the Bible.

Eqr example, in Colossians 3:18 St. Paul says “Wlves submit
to your husbands.” Therefore can we say that Paul is In favor
of macho behavior? Men lording themsslves over women?

This very same Paul say In Epheslans 5:25, “Husbands love your

wives as Christ loved the Church.” We must ask ourselves how

did Christ love the Church? By glving his lite for the Church. Is that
machismo? In Galatlans 3:28 Paul says, “There Is no difference
between Jew or Greek, slave and free, Between man and woman.”

It Is clear then that Paul does not accept macho behavior or women
submitting themselves as second ¢lass persons: to men. We must
see all that St. Paul says in orderto come to correct conclusions
and not fall Into a fundamentatlst reading of the Blble.

6) Where is the action of God In this text? A very subtie error
which occurs often In the preaching Is to speak as if we, with all
of our spirltual strength, could save ourselves, This Is Impossible
because God Is the one who saves us in Christ Jesus. Salvation is
free. It Is not something we earn. Each time that we are working
with a biblical text, we must ask outselves the following question:

Where Is the saving action of God present In this text? What is
God doing here to give life to the world?

Eor example In Luke 18:22 Jesus says to the young rich man, “Sell all
that you have, glve away your money, come and follow me.” 1t we
preach saying that In order to save ourselves alf we have to do Is sell

sverything and give the money to the poor, It might _oox like we are
giving a reclpe for salvation.
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. There are no reclpes for salvation. Selling our goods Is a way
of liberating ourselves so that we can follow Jesus, but Jesus
mzmm us ,%o gift o__ salvation freely. We do not eam :

We must never lose the umqmumo%m %mﬁ it ”w Qoa Emﬁ is act-
ing In the.biblical text and 302:% human persons,

7. What kind of :mﬁom: émmeﬂ from the parallel texts or
other texts that anpear.in the margins?  How do tha'foot-

.notes and _23&:2_03 help us to m:ambﬁm:n our texts?

gmBEsz% 9:110Is z._m story of the Qm:m:mﬁm:os

' The paralls| texts are Matthew 17:1-9 and Luke 9:28:38, There
are also other. texts clted that can help.us, that can help
to shed :m:ﬁ on the text that we are working with, Footnotes
and ooaam;ﬁm:om written ahout this text also help'usto
understand differant aspects of the text by pointing-out
Insights from the larger biblical oosnmx”

All 2 these notes and mcx___mé ﬁmxﬂm are part of the
Biblical context and they help to llluminate the text that we
are working with. In this way they also help us to preach.

PRACTICAL EXERCISE
2.2 us 383 now 8 our ﬁwxﬁ rcxm 9 u.o.u.d

da oomug 9. Exo imm Szzw: mSEa nsw year 70 by a missionary that ac-
companled St. Paul-in the preaching of the Gospel to places outslide of the
Jewlsh territory, - Luke Is part of a Greek ‘speaking culture and he wrote for
Greeks who had converted to following Christ. (These Greeks were also called
Hellenists.. Though they were Jews they were nct of the Jewlish culture, Some-
times In fact they were even discriminated mmm_smﬁ by the Jews who lived
around Jerusalem, oo:m_%_.oa at 233 mm people who were of second class,)

? This particular text is located
after the first S:a_sm of So muown_mw and before the sending of the seventy

Ltwo Ao:musq 10). It'seems as though the disciples and aposties are belng
called to carry out Jesus’ mission without depending so much on the presence
of Jesus, (T :2&03 the phrase, “give SmB moanzzm to mmn yourselves.")
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Immediately after the multiplication of the loaves Jesus announces his pas-

slon and death and calls the disciples to follow him. It Is also :5 moment In
which Peter declares his testament of falth,

éﬁt&pﬁgﬁﬁggﬂmﬁggq This text Is one of
the miracles that is found in the Gospel of Luke, It ls Important to remember

that miracles were not maglcal acts but they were axm:._u,mm 9. :os_ moa m:.
tered Into solldarlty with the poor and *somo In :mon_

o»nmms_v\ one- 9. :6 Im-
portant points-in this mno;\ Is to show us:fiow God ,....m*ru u_osm side-his people,

those who are. ouu_.mmwoa Jesus isn’t looking for & way té'show off his magleal -
miracles, but Instead he teaches the disclples how to'éntst Into ao_am:z and
through thelr solidarity God becomaes present. Thls call to uo__an_.E\ hecomes

apparent when Jesus asks the apostles to-glve oa 5033?09 as Em: as the
invitatlon to sit In groups of fifty.

The miracle Is not so much a way of m_.ﬁ..‘mow_:m attention to Jesus, but It is
more of a way of showlng how 'God's promlise becormesa reality for the poor.

Let us review now some of Em _Bvozmsn points maocﬁ
“Blblical Context.”

One day Johnny was walking through a heavily 3..2:2_ arsa, When he came
upon a very interesting seed he picked it up.and looked at it but couldn’t iden-
tify which tree it had come from. There were so many trees In the forest, *I
wonder where thls seed came from?”, he thought. . He began to look-at ":o
different trees and to compare the seed he had in his hand: with the frults that
were hanging on the different trees. He looked at a mango tree but he saw
that his seed was rounder than the seed of the mango trae." It must oo:._o
from another tree, he thought. Then he found a coconut tree but the seed on
that tree was much bigger than his seed. He also found a'guava tree but
agaln the seeds were ditferent. | wonder which -one It I8? Finally Johnny
stopped beneath a large avocado tree, He _ooxoa up and-he saw a deliclous
green avocado dangling above.  He climbed tha :oo and took down the avo-

cado and ate It. “Ahh,” sald Johnny, “| have 3:3 3< answer. Theseed In my

hand Is an avacado seed,” and In this way he m:aoa his Baom_.o?

When we have a biblical text in our hand and we ao:_n ‘understand _ﬁ very well,
Ilke Johnny did not understand what the seed was that he had In his hand, we
must look around, look at other texts. We must read footnotes to compare
our text with other texts so that we can come to a deeper understanding, We
are looking at the entire forest, all the other trees. This is the biblical context.

mmmmmszsm%mﬁEj_o:mczoc:amoc_&_azam:mxfz:. help us understand bet-
ter the text we have in our hands.
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WITH A zmémﬂ.p_umm
IN OUR HANDS
P.mmo:ﬁ 03 Reality

To be a preacher of the good news of Jesus is to go
through life with a bible in one hand and a newspaper in the
other. [n other words, to prociaim the good news we need
to know very well the social, political, economic; cultural and
rellglous reallty of the person to whom we are preaching.

To arrlve to a community where thirty people have
just lost thelr job-because of a factory closing and to preach
about abortion is to be disconnected from the reality of that
community. The word of God must be directed to a concrete
reality and a concrete people.

Our preaching not only must be born from books and
from research but also must have Its roots In the very reality
lived by our people. If we really want to preach the word of
God we must pay. attention, open our eyes ears and heart, to

listen to what it ﬁ.m God is saying in the concrete reality of our
-people.
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QUESTIONS ABOUT PRESENT DAY REALITY.

1) Soclal Reality: Is the Emmozsm In a rural or Eums community.
What Is the soclal class of these people.. One teaches different to
a group of wealthy women than to a unjon of workers. In what
areas of work are the people I'm preachihgtoiengaged In? What
Is thelr situation llke, where they live, school, baslc utllities? Is
this a community where everyone lives more ot less In the same
reality? The same village for example. Or are there people from

different soclal realities present? What Is the sltuation of the

women in thls community. Are they treated with dignity, respect
and equality in the community?

2. Political Reallty. Are the civil authorlties working on behalf of
the local community? Are there any political or government au-
thorities present during this celebration? E:mﬁm the reallty. of
human rights like in our communlty? Are people's constitutional
rights being protected? Are there any sltuations that must be de-
nounced prophetically? Are we In a time of preparation for elec-
tions? Are those who have been elected to. publlic office fulfiliing
thelr duties for the well being of the communlity? .

3. Economlc Reality. What are the prices like for the baslc neces-
sitles of working families? What Is the level of unemployment In
the country and In this local community? Do people here present
recelve the minimum Emmmo Is the government presently work-
Ing to create new Jobs for local working people? Are there fam!-
lies here present suffering from malnutrition o#c:ma_o»o buy ba-
slc medicines for someone sick in thelr family? Are thete people
present who are active members in a _oom_,_io«xm_‘m unlon?

4. Cultural Reality.
their basic cultural Identlty? For example, are there African
descendants, Indigenous, or Aslan members in the community?
Is the community made up of people of varled cultural back-
grounds or do they share one cuiture In common? Are lo-
cal celebrations, foods, dances, and cultural symbols
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remembered and respected In this community?

Do the people in this community know-

Is there a
healthy critique .at the ways that televislon, music and fashion in-

vade and change the local culture? ls there evidence of love and
respect for the land, the environment, and all that pertains to the

creation of God? What Is the community's attitude toward per--
sons from other cultures?

5, Religious Reality. What Is the participation and activity of peo-

‘ple in this community regarding religion and religlous practice?

How are festlvities and celebrations encouraged and carried out

In this community? Are thelr different liturgical seasons cele-

brated with dignity in the church? Are we presently In any par-
ticular liturgical season or local festivity or holy day that forms
patt of this celebration? Is there a need for some Kind of symbol
or celebration of reconciliation among the persons of this com-

munity? Is there some symbol or speclal gesture we might use
during this celebration?

If we are deeply rooted in the reality of our peopie locally,
the biblical reflection that we have done will be like seed falling
into fertile ground. Our preachings will be simpler, more accessi-
ble and more helpful for people who long to practice their faith.
Each preaching, each biblical talk or conference that we give
must be born from our concrete reality. It must take us back to
that very same reality. In this way the words of the Lord’s prayer

become real: “Your Z:maoB come your will be done on earth as
{t is in Heaven.”

PRACTICAL EXERCISE
(Luke 9: 10-17)

Using the same text from Luke 9, we wlil suppose that the place that
we are to preach Is In @ poor urban neighborhood. The majority of the people

who live In this neighborhood and participate In the community are working

people, many of them working women,
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Most of the people have no_._:m to this nelghborhood from other parts
of the country, or from other countries looking for a better life, and they have
found themselves here often times with Jobs which pay poorly.

There is a lack of a strong communal sense among the people. Thelr
maln concern Is how to earn enough to feed their children. The only organiza-
tion in the neighbarhood doesn’t have much credibllity and hasn't heen able to
solve the baslic problems of water and electricity. The houses seem to be bulit

one on top of another and there Is a lack of basic hyglens and cleanliness In
the community.

There Is a delegate of the word and a small base Chrlstian community
that meets on Sundays to celebrate the falth. Though they have worked dliF
gently they have not been able to create much of a sense of community In the

nelghborhood, There Is a group of young people wanting to form a theatrlcal
group In order to energize the communlty more.

We suppose, then, that this Is the communlty where we have been

sent to preach the good news. We must take this concrete reality into account
In the process of preparing our homlly,
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THE VIEW FROM
THE MOUNTAINTOP
The Central Theme

In December 1511 on the small island of La His-
paniola, which Is today the Island of Halti and the Dominical
Republic, a group of Dominlcan Friars gathered In thelr
humble house studying the biblical readings for the foliow-
Ing Sunday. They had reflected much on the different as-
pects of the biblical texts and contexts, each one sharing his
Ideas. The homily was to be preached on the fourth Sunday
of Advent based on the text of John the Baptist crying out in
the desert, “Prepare the way of the Lord".

The Dominican Friars had been Just a littie over a <mm:
on the island since they had arrived from Spain, and they
were very oo:mo_ocm of the suffering of the indigenous peo-
ple at'the hands of the mums_m: conquerors. The concrete
reality was terribly cruel for the poorest people on the lIs-
_m:a those who had been oo:ncmaa The Dominican Friars
took this into account In their preparation of the homily.
Friar -Pedro de Cdrdoba commented, “If John the Baptist
were heretoday 1 think he would shout out “In the desert of

this Island the m_m<o_.< o* our natlve people Is against the
plan 9, God.”
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Antonlo de Montesino, another one of the m:m?
agreed and added, “If our Spanish compatriots want to
really prepare the way of the Lord they are going to have to
examine thelr dominating attitudes and give freedom to the
Indigenous people. These people are human beings just like
us. Don’t we have to love them just like we, love ourselves?

But at the same time something tells me thatiif we preach
this way we are golng ta pay for it.” Wi .

“Well so be It,” responded Friar Pedro.- “We are not
here to make the Spaniards happy, but to preach the good

hews of Jesus. | hope they wiil hear In the cry of John the
Baptist a call to conversion.”

And so It was. They continued thelr work and their
dlalogue until they were able to agree wupon a CENTRAL
THEME of the homily. They chose Frlar Antonio to preach
that coming Sunday and had chosen.as a Central Theme for
the homily the following: . “Jesus Is. coming to this Island and
we recognize him In the face of-the Indians.” With & Central
Theme clear, the Frlars began to prepare the ‘Homilly ‘to-

gether so'that Frlar Antonio could preach on Sunday: In this

way It would be a preachin
hity.

It is on the mountaintop where we receive the enlight- .ﬁ
It 1s a resting

enment for choosing a CENTRAL THEME.

place. We have climbed the mountaln studying and - re-

searching the Scriptures and the concrete reallty,. We have |

a good Idea about what we want to say and sp we summa-
tize this Idea In one central theme. This Is a moment to.con-
template the horizon, to breathe In fresh-alr, to look back at
the path by which we have come up the mountaln, and now
to prepare ourselves for the second part of Em,u*onmmw".mo.
ing back down the mountain. It is In the return ttlp-down

the mountain that we will formulate the different parts of

our preaching.
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If we do not have the central theme clear we will not
be able to prepare a clear preaching. This particular step
along the way, that of the central theme, Is one of the most
Important In the entire process of preparing a preaching or a
talk. All of us have heard homilies that have been hoting.
because there Is no central theme, no central idea. The

preacher of such a homily, one without a central theme

sounds somigthing like ths: =

So today we celebrate the feast of the Annunclation of Mary. Mary recelved
the news from the angel Gabrlel In the same way that we recelve a letter or a
telephone call. The last letter that | recelved from my brother arrived with the
news fthat my aunt has cancer.. It was a terrlble blow to read his letter. My
aunt has suffered so much In her life and now:she wlll suffer more because
she llves alone and has no-one to care for her. When hethusband, my uncle,
was alive (may he rest In peace), | used to go to visit them qulte frequently.
But now | work In-the clty and I:don’t ‘have time to go to thelr town anymare,
:,m,_zo_.mm.ww_o how the prices have gone up hers In the city. Things Just aren't
the way they used to be when our famllies lived united. So therefore we
should prayto the Virgin Mary today on her Feast so that:we might live more

c::mnmza.\.%m:sou:omms___,.m.oaassmoﬁsmﬁsmomzm:omy.mmnmam:w%v\
aunt. . a

Not even God knows what the Central Theme of this
preaching Is, because the truth Is there is no central theme.
There. are probably eight different themes, What Is the
preacher trying to say? We don’t know, At first It seems as
though the preacher-is golng to speak about what It means
to recelve news from God, but before- we know it we are get-
ting a medical report on the preacher's aunt and then we
are told about the disintegration of the family and the high
prices.  He says very Interesting things but this is not a
preaching.

All preaching must have ONE CENTRAL THEME. If the
preaching has many themes the people will end up dizzy,
not belng able to remember anything that was said. Our
goal Is to-help the people leave the celebration remember-
Ing the central topic of the preaching so that théy can reflect
on this tople throughout the week. 1t is better to give one
good Idea
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:_o;_mo_mm::m: Bm_é Eomw Ezos have nothing to do
with one another. ¥

The Central H:mgm should be m:,o:_mﬂma as one com-

plete sentence in which we can see o,om% the action of

God, “We must love one another” is not a Central Theme,
because God Is not acting in this theme.. In order for it to be
a central theme It must be mo_‘:mﬁzzm llke this: “God laves

us and makes It possible for us to'love one another.” Or an-

other way to say the same Idea: ._ro<m of :mwms_uo_. Is born
from the love of God."

Each- biblical text has many, 3m:< oo::m_ themes.
There Is not only one correct central theme. The Emmo:ﬁ
must choose a theme among many uommE__Emm The an-
nunciation of Mary, for mxm_du_@ in Luke. 1:26-38, opens up
many possibilities, many distinct themes. One could be for

example, “The salvation of God comes to us &s a frea gift.”
Another posslbility might be, “Jesus Is horn each time we.

say ‘Yes, Lord.” The _Bvonmi_a:_:_m,_m to choose one
theme and to stay with it throughout the whole homily.

S0 we have come to the. mountaintop and we have
been able to rest a bit. The climb was difficult but at the
same time a very rich.experlence in which we learned to-en-
ter deeply into the word of God, We now have our central
theme written down clearly, and it is time to begin to go
down the mountain. God's umov_w walt. at the bottom, hun-
gering for the Word. Let us begin the. downward trek, pre-

paring a delicious meal for the people, a true bread from
God.

Practical Exercise (Luke 9: 10-17)

We have studled the bibiical text and -context. We have reflected on the con-
‘crete local reality of the urban working. sm_msao_._._oon where we will preach,
and we have now.chosen a.thema. The theme for our uﬂomoz_:m_ (among
many possible themes), for this practics will be the followlng:“JESYS BLESSES

OUR SHARING WITH THE _umovrm MAKING OCN LIVES. _Z._.c ONE: ooz.:zcocm
EUCHARIST.
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A KNAPSACK FULL OF
CREATIVITY
Stories and Examples

To be a preacher Is to be a beggar. That is, we be-
come _ummmm.:m always looking for something from daily life
that can give life to our preaching. We are holy beggars,
men and women who are crazy for the Gospel. We know
that each human cm_sm, each community, is like a story-
book. All stories begin with “Once upon a time”.

Every 833::5 has unique people in it, people who
are filled with storles and filled with God. People like old
Mrs. Jones, the oldest lady In the community, always telling
storles, always full of wisdom. - Or Mr. Anthony who has
spent his wholé life as a catechist teaching children to love
God and one another. And then there is Martha’s son who
was born-with a deformed leg, but whose smile always radi-
ates joy. And then there Is Raymond, who struggles with al-

‘coholism, and who is:often seen oé_zm cmomcmm he never

x:wé his own mother.

Our life Is a long story and all of us in some way or an-
other form part of the long story that God began to tell when

- the universe was created. In other words, God tells stories

and we are one of them. The Bible itself is a series of sto-

:mmnmqmc_mm msmoaoﬁmm Im__oossmoﬁma__xmémm%mo_
train. :
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We preachers have a great task before us: We must
learn to observe the life of the people who surround us with
eyes of faith, eyes of love, We must learn to see God hidden in
these lives, and then our task is to proclaim what we have

mmm? {0 proclaim that we have seen the presence of God in the
lives of the people. _.

To preach is to return to God's people what they already
“have - their own life and their own story. But to glve It back to
them in such a way that they recognize the beautiful presence
of God In it. In other words, our preaching must in some way

heai the blindness that at times does not allow people to see
the presence of God In their own lives.

God's people are like ah oyster, an oyster shell that
Seems very ordinary on the outside. It looks almost like a stone
thrown into the sea. Sometimes people also seem very ordi-
nary on the outside. Sometimes even ugly. Many people think
thelr life is worthless, they are not important at all. But the
oyster teaches us that there is something marvelous on the In-
side; A PEARL. Pearls are cultivated within the ugly shells of
oysters. Qur people, our world, each human being has within it
the Pearl of God. Our job as preachers Is to help people open
themselves and discover the Pearl of God within. We must

help them to discover that they have been created in the image
and likeness of God. _ :

For example, Danlel.Is a young man who Is deaf. He was left deaf

after a terrlble accldent when he was eighteen’years old. He thought
that his life no longer had meaning. “Why should | live If | can no longer
communicate?”, Danlel thought, One day he was.invited to participate In
a workshop with other deaf people. There Danie} felt-at home. He discov-
ered a whole world of deaf people, brothers and slisters Just like him.

Now his life once again has meaning. He has discovered the pearl In the
oyster sheli of his life.

Another example: Out Lady of Guadalupe was a preacher’
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par excellence, The Spanish conauerors and missionarles tried

to evangelize the Indigenous people of Mexico in'the sixteenth,
Century, -butto do so they imposed upon the Indlans thelr own
theorles and thelr own Ideas brought from Europe, Indirectly they
were communlicating to the indlan people that In orderto be a
Christlan they had to stop.belng who they were and become Iike
the Spanlards, as If God loved Spanlards more than indigenous
people. Marla de Guadalupe preached from the perspective of the
indigenous poor. She was one of them and she helped them to
recognize that God was already present In thelr llves. Through the
hopeful words of our Lady of Guadalupe the Indigenous people
dlscovered the Pearl of thelr falth within the oyster shell of the-
conquest.

Our preaching must have the taste of story telling. Je-
sus did not teach theology to people nor did he give long
talks about the doctrine of the church.” JESUS TOLD STO-
RIES, and :within these stories of seeds and harvests, lost
money, and banquets, birds and sheep, Jesus showed peo-
ple the hidden face of GOD! The people who listen to our
preachings or biblical talks don’t want a lot of sophisticated
words and extraterrestrial explanations. They want some-
thing simple that will shine a light on the path of their lives.

They want a ray of light, A word of -hope. An answer to thelr
search. .

Once upon a time a woman had a terrible paln In her back and she
went to vislt a doctor. The doctor heard all that the woman had to
say, sxamined her thoroughly and then sald, “M'am the tension in
your spinal column is caused by an imbalance of calclum In the
nervous system. This is aggravated by.a bipolar reaction of your
muscles due to a low atmospheric pressure. This causes a muscular
restriction at this part of your spinal column which does not allow
you to move freely, This m'am, Is what Is causing your pain. Thank
you for your visit, You pay at the reception desk on your way out
and they will surely glve you a date for another visit.". That was t,
nothing more:. He-didn't glve her any medicine. He didn’t even tell
her how to get rid of the pain, Just big fancy words, but no answers,

Why did this Visit to the doctor not help her at all? What
was she looking for when she went to visit the doctor? Isn't
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t true that at times our preachings seem something like the
éoam of this doctor? The doctor spoke beautifully, very
sophisticatedly hut the poor woman left the doctor's office
as lost as she was when she arrived;. Preaching Is not about

speaking beautifully or using big words. v«mmozsm means
to speak a word of hope, a word of God,

How did Jesus preach? He Qa_s:n mz.m a long talk about why

we have to forgive one another, polntiiig an accusatory fin-
ger at people who were unwilling to forgive. Jesus simply

told the story of a son who made a disaster of his life but de-

cided to return home repentant, ready to be treated as a

servant In his father's house. But then the father seeing him
from a far...

Jesus didn't fight with the Pharisees, arguing with them
about the Sabbath Day and how the Sabbath day was to
serve human beings and not the other way around. He sim-
ply healed a man with a deformed hand before the whole
assembly In the Synagogue on the'Sabbath Day...

Jesus didn't try to mx_o_.:s to us why we must give Sm:xm to
God for all things. What he did was heal ten lepers. And
then he allows us to see the face of the one Samaritan leper
who was healed, and who returns to glve thanks {o Jesus..,

Jesus didn’t give a huge discourse about the equality of
women. What he did was to place himself next to a woman
who had been accused of adultery, and then.with a preach-
ing that was not even twenty words long told those who ac-

cused her that if they did not have sin to throw the first
wﬁosm...

Jesus did soﬁ use figures from the Internatlonal monetary
fund to talk about God’s special love for.the poor. He told
‘the story of a widow who put herdast: copper colns into the
collection plate at the temple. Comparing her with others...
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We can-learn from this method of Jesus — his use of
stories, parables, .anecdotes. .The preachings of Jesus were
based on the use of simple storles, images, symbols: light,
salt, water, wine, ‘bread, yeast, sheep, seeds, houses built on
‘sand and houses bullt on tock, lamps with oll in them and
lamps without:oll, cmsn:ma and washed feet. ‘It Is a simple
method which weé can éaslly use in our own. Emmor_:m :

"HOW CAN WE LEARN TO PREACH LIKE JESUS?

1. OBSERVE. Observe everything around us: o::%m: the
changes-of the seasons, people who are selling things In markets
andstores, the way peoplé prepare for a party, the love between
boyfriend and girifriend; the dally miracle of the multiplication-of
the bread that mothers and wives carry ot In thelr kitchen. We
ma to abserve old people, the relationship’ Umgmms a hen and
her chicks, orto see how in rural areas what It means ,"o live with-
out electriclty and water. To be a good observer means that we

learn to recognize the Eomasom of God {n all ﬁs_:mm m<o3§ ng
that goes on m..o::a us.

2. ASK QUESTIONS. What _m God saying in m__ 'this? Where Is
God? A friend from Honduras once told the following story: “One
day | went to the market and | asked the'woman there to sell me
two- uocsam of tomatoes. She ém_m:ma :._m tomatoes and put
them into'a-bag. mxmo% two pounds. And that very moment she

smiled a blg wonderful smile and added two extra tomatoes to
the bag.” ‘What Ig God saying n ﬁ:_m story? This'ls a story filled

with the présence of God. It's a story that could be used In a
Emmos_:m mdo_: the abundant love of God.

w NOTE aoss In a Journal or :oﬁmcoox the storles and parables
of dally life, those.gifts:that we collect: along the <<m< as beggars.
‘We store up-these parables In our beggar's knapsack so that the
day In-which we might need some kind of a. story to help shed
light on the words of Jesus we know. where to go. We go to our
Journal, and there find the treasures we have collected along the
way. For example If one daywe. are asked to give ataik or
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preach on Jesus' words “We are called to forgive not seven times
but seventy times seven” we could perhaps tell a story; the story
of a little girl who fell while (dm#xsm with her 32:2 The little
gitl then sald to her mothet, “Mommy; 1"m sorry: %mﬂ l m_ém«m fall
down.” To which her mother responded, “Honey; I'don't care how
many times you fall. | will always love you." "This stoty sheds

light on the central theme of my preaching, -Perhaps the. theme
of that particular preaching Is “God forgives us without. condi-

tions, without limlt.” For this reason we lnclugde as part of-the
homily this story in the same way. Smﬁ _wm:m\cmon storles and ex-
amples in His preaching.

4. CHOOSE the appropriate story for this particular homily. We
don’t choose just any old story. The story or example that | use In

this homily must communicate the same message as Em central
theme.of my preaching.

THE USE OF SYMBOLS IN OUR _ummbo_.:zm

Often times, depending on the culture or the local reality in
which we are preaching, there are certain symbols *.._rm,ﬁ. can
be used as examples in our preaching.. We must learn to
take advantage of these different symbols, because it Is a
way of not only preaching the Gospel but of u_‘oaoﬁ_zm the

local culture in which we live or In the place where we
preach.

For example, suppose | am preaching on the muitiplication of the loaves and
tishes. | might use as an example how.Christmas Tamales &re multiplled and
shared.to visitors In different parts of Latin America and-in-this way the tamiale

Itself expresses the presence of the Christ child iUo comes to. m:ma life' with
us. : _

The gospel telis us ﬁ:mn all umon_m are equal. _: some. oc:c_.mm_ It'ls common to
have cooks and servants. One could share the story of a wealthy family who
Invites the cook and the gardener to sit down with them at the taple to share a
meal with the rest of the famlly. in this way a symbol'that s gwcmf assocl

-ated with power or money becomes now a symbol which %amxm of the mooa

news of Christ,

Take for example Jesus' carrying of the cross «In Bm.é poor counttles Tt s,
common to see men, women and chlldren carrying firewood: that'they have
cut, taking it home for cooking. To speak of Jesus andthe cross; one-could tell
the story of a woman walking along besids of a Em:imv. carrying.firewood s0.

“that her children might eatand :m<o life.
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Or perhaps the text Is about the passion and resurrection of Christ. On May 3,
1991 In the small village of Honduras, called el Astillero , Fellpe Huete and
other peasant companions were massacred. Before being felled by the gun-
fire, Fellpe asked the assassins if they couldn’t dlalog, talk about what was
golng on. He was shot.and fell to his knees, makingthe sign of the cross, Eas-
lly we might connect this example, this story, this sign of the cross with Jesus'
words, “Father, forglve them, for they know not what they do.”

The first thing that we are to do then is to collect all this creativ-
ity, all of these storles, examples, parables of daily life in our jout-
nal or notebook. This requlres creativity. The ability to even in-
vent storles might help to shed light on the Gospel. We should
learn to tell storles with the element of surprise and suspense
and even humor. There Is no.need to explain a story. When a
story Is told well, there Is no need for explanation.- The story
speaks for Itself. It's Just like a young couple, a boyfriend and
girifriend who kiss for the first time. No one needs to expiain
what the kiss means. Stories used for homilies should be short
and to the point. The preacher should look for the best place
within the homilly or talk to tell the story or to share .a parable of
dally life. The preacher should practice telling the story several
times before hand, perhaps even with someone listening to give
feedback. We should never tell the story of another person as if

it were our own. We should say, “a friend once told me” and then
tell the story of the other person.

When we are preaching within some kind of a liturgical or Para
liturgical situation It Is often good to use some kind of central
symbol. Perhaps this symbol can be placed in a central space
near where the preacher or the speaker will speak. It is not nec-
essary to speak of the symbol or to explainit. As long as the
symbol is In @ prominent place and it can be seen by all, that is
enough. People will realize why the symbol is there.

For example, placing a crystal or glass Jug or basin filled with water in

a prominent place when one is going to glve a talk on baptism. Some
. clay pots might be placed Inia central area If one Is going to speak on
creatlon or how God Is {Ike the potter and we are the clay.
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Some ears of corn or some plants might serve as symbols In relationshlp with
a talk or preaching about the sowing of seeds or the harvest of the kingdom of
God. White cloths might be set In a prominent place when we are to speak on
a theme related to the resurrection of Christ. . Tamales, tortillas, bread might
be set in baskets In a central area when we are to speak on. eucharistic

themes. We also might use the Bible, candles or incense as symbols for our
talk or preaching.

in a liturgical situation, during the presentation of gifts might be
the right time to offer certaln symbols. Unfortunately, sometimes

people try to explain the symbols rather than allow the symbols
to speak for themselves.

Eor example, Suppose we are in a celebratlon or a talk to children or

on themes of children and young people, maybe at the end of a
mo:oo_\ year, Once people know why:we are gathered the motlve of the

celebratlon, then perhaps there could be a. presentatlon of books,-

notebooks, a soccer ball, a diploma, penclls and pens—all placed In a
centrai space, without having to explain the detalls of each symbol.

What we need In our talks and preachings are less mxn_m..

nations, less words, and more symbols — allowing the symbols to
speak for themselves. Combining silence and symbol together
speak strongly about the presence of God. One need not say
many things for people to see and appreciate symbols.

Creativity and the use of stories, examples, and anecdotes
are part of our preaching, our liturgical celebrations and talks.
These make the word of God come alive, This is why it Is a good
idea to work as a team so that together we can plan how to en-
hance the preaching and environment, When we work as a team
the ideas flow freely and creatlvity comes forth with more sponta-
neity. A homily or a talk that is worked on together and prepared
by several people always comes out richer, clearer — much more
so than a homily put together by one person. Let us therefore
use the creatlvity that God has given to us. We must remember
we atre co-creators with God. The homily and the celebration, the
environment in general, are places where we are given the oppor-
tunity to make our glifts as co-creators come allve.
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PUTTING THE HOUSE IN @ﬁ@m%
Outlines for a Homily
_s.ﬁogcozo:m and Conclusion

Mrs; Jones Is-an old woman In our community and
one day Invited us to her house to tell us about her life. Sev-
eral of us from the community’ wanted to see Mrs. Jones'
house and so decided to visit her. Once we were inside, Mrs.

" Jones Invited us to sit down “Wherever.you can find a seat”.

Some of us.sat down In chalrs, others on the floor. Her
house was quite large, though there was not much - space to
sit aoi? partly because the house was in'such.disarray.

é:m: Mrs. Jones began to tell her storles she wanted
to show us plctures. She sald, “I know they are some-
where.” She began looking for them but It was llke looking
for a needle ina haystack. -All of us began to help her look
for the pictures but we began to realize It was getting late.
We had already spent a lot of time and it was now time for
us to leave. It'was a shame that we weren't able to hear

more of Mrs. Jones’ mﬁo_‘_mm. <<w éoc_a :m<m82m;c3=
next H_Bo., R

When we ma about to Emmo: or mzm a talk; one o* the re-
‘sponsibilities that we have is to know how to present and
put Into order what we are golng to.say.. Nothing Is gained
if, for lack of mcm,o,oi Emvm_.mzo? our ‘preaching has nel-

ther head nor tall. moamﬂ_gmm we msa up with a homily like
Mrs. Jones' house.
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We are not able to get anywhere with our preaching be-
cause we don't even know where we are going.

We preachers must learn to have a plan so that our
preaching might be heard well. This plan will help fo situate
ourselves within the preaching and to know how to help oth-
ers follow the words we are to. share. For this reason we will
now look at two different outlines that will help us learn to
order our preaching,

POSSIBLE OUTLINES

Outline A:

1. Introductlon: The Introduction should be something that catches the atten-
tion of the listeners. The introductlon should be shott and attractive.

2. Touch on some central point of the Biblical Text: Remember, we do not
have to touch on all of the points, just one. For example, using our text from
Luke 9 we might say-the following: Instead of telling the apostles that they

- didn’t have to wotry about anything because he himself was golngto solve the

problem of the lack of bread for so many people, Jasus turned to the muomama
and sald, “You, yourselves, glve them something to eat.”

3. Tell a story or glve an examnple that might help to-understand the b.m,Zmer
THEME: This is the place for an example, a story, an anecdote, a parablée from

dally life that will help to shed light on 50 central message. (See the story
which follows In-chapter 7.)

4, Mentlon the Central Theme of the preaching: _" is good for the central
theme to be mentloned in some part of the homily so that those who are hear-
ing the preaching wlill be assured to have heard clearly the main message.

B, Apply the THEME and the TEXT to cur concrete dally life, Every homilly, every
talk, must In-some way lead. us to a practice of our falth and our Chrlstlan
commitment In daily [Ife. There should always be some part of the preaching,

towards the end usually, when we wm< something like this, “Today we live this
Gospel message -each time that we..."

6. The Conclusion: (The conclusion should um clear; simple, and in some way-

summarize the central message of the homily.)
Outline B

1. Share a story, glve an example. This takes the place of the saoa:ozo:
should be a story that catches people’s attentlon m:n in some way |s related 8

. the central theme of the homlly. .

"2, Connect the story just told with the Ec:om_ text, For’ oxmBu_m. someone
might.say, “Mary Is like the poor widow in today's ‘Gospel ‘because..” We In

some way have to help people make these connectlons between the story that

they have just heard and the blblical text that'they listened to eariler. We .

should not assume that people make those connections mcnoamcom_z
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3. Mentlon in some way the CENTRAL THEME of the homlly.
4, Apply the THEME and the BIBLICAL TEXT to our dally lives, our reality here

:ﬂ_ now. For example we might say something like, “The resurrection of Je-
sus Is lived out today each time we..."

5. Concluslon: ‘Clear, simple, a summary of the homily. Sometimes it's a good
idea to make reference to the story or example that was told at the beglinnlng.

- For example we might say, “Mary Invites us today by way.of her example to

also...” The conclusion always sums up or reviews the Important polints of the

homlly.

These two outlines might serve as a small help. Each
preacher eventually comes up with his or her own outlines.
The important thing to remember is that without an outline
we are like sallors salling. through the sea without a map.
Or like a bird flying through the alr not knowing where it Is
golng. The people to whom we preach or speak will never
see our outline. The outline s for.us. But those who listen
to us speak will know very well If we have guided them

along a sure path or if we have left them behind in some al-
ley, lost in the darkness of the homily.

When we prepare our outline, we should be very clear
about where we want to begin and how we want to end. Of-
ten times the secret for a good preaching or a good talk is in
the introduction and in the conclusion. If we know how to
motivate people from the beginning they will surely follow
the line of thought to the very end. Our outline should serve
as our map or guide along the way.

So let us remember that a good preaching must be
well prepared, and the outline Is one of the last steps In that
preparation. To have a clear outline does not mean that we
cannot be spontaneous during our preaching or talk. Spon-
taneity Is not an enemy of good preparation. One preacher
sald once that the best spontaneous preaching was the one
which he prepared for more than five days.
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THE INTRODUCTION

If we compare the homily with a house, the Introduc-
tion of the homily is like the front door, the entrance Into S.m
home. The preacher wants to create a certain alr of antici-
pation and interest without showing everything that will be
found within the homlly - just like the owner of a house
places flowers and creates an environment of welcome in
the front door of his or her home. In the same way should a

preacher create this environment. It Is.Important to begin’

with something familiar, something which- catches the lis-
tener's attention, something Interesting. We want to invite
people to come In. To listen to what we have to say,

Humor - especially at the beginning - is appropriate in
a homily, but just telling jokes does not have a place In
preaching of the Gospel. One thing Is to use humor so that
people can see that the word of God Is joyful and not some-
thing always serious. But it is something altogether differ-
ent to just tell Jokes as a way of distracting or Just passing
the time. If we use humor in our homily we should be sure
that the story or the humorous anecdote has something to
do with the message that we are trying to convey.

We must be careful not to begin a preaching with
something too emotional. We have to first create a relation-
ship of trust between the preacher and the listeners, Once

this trust is built up we can then share something that
evokes more of an emotional reaction.

A person can ruln a whole homily or talk if he or she
begins with phrases such as the following:

e Brothers and sisters, as you know | don't know how to preach, but since
it's my turn today | have a few things to say,

mmmf;ocxsoé;ao:,n:m<o.msﬁ:5m8mm<oﬂrm_‘msm,\m m:mm%
sald it all and much better than |. o

°
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| didn't have any time this E,m.mr.ﬂo prepare what | wanted to say to you,
but a few things have come to my mind.

| know that all of you have a ot better things to be doin m_. but atiow me to
take away a little bit of your time.

. THE CONCLUSION

The concluslon, unfortunately, is usually the least prepared
- part of a talk or homily. Rarely are we concerned with how

we will end well. And our preachings almost-always end

with us running or leaving people hanging, with no clarity.

The conclusion: requlires: much.-preparation and prac-
tice. The words, gestures and tone.of volce that we use at
the end of our preaching . will gffect the whole message that
the listeners will carry with them. . Wé must ask ourselves,
“Does this conclusion go. with the rest of the preaching? Or
am | Just saying any old thing'to: get:It over with?” Phrases
such as “now to end™or:*my last polnt”:are not really neces-
sary. The only thing that is nécessary Is to end with some-

thing clear and something that summarizes the central
points of the preaching.

We must come up with a varlety of different conclu-
sions. We should notuse the same:style In each homily.
Let us remember that each homlly has a CENTRAL THEME
and therefore the end of each homily should In some way
connect with the CENTRAL THEME. .

One might end with a story, an anecdote, an example
so that the people will see the ¢entral message more
-clearly. A questlon at the ehd can also be used. This some-

times leaves within the minds:of the people something that
they can continue to work on,



For éxample, that we have just preached on the Gospel of the
adulterous women In John 8, we want to end our homlily witha -
question, to invite the people to raflect further.. We ::m_._" m:a this
way: “What do we do with the uﬂosam that we have in our..

" hands to stone:those z:oa we oos& _.3 be sinners?”

And fihally, since a parable cm:m_z ends with some Z:a of a sur-

prise ending, when preaching on a parable we B_mE also end -
with an m_mBm:ﬂ of mc%:mm,
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A CRY FROM THE ROOFTOP
Preaching as Oral Art

Preaching Is an oral art, a spoken art, and for this
reason It does not use the same dynamic or the same style
as a written communication. It's style is more like the radio
than the newspaper or television.

Preaching Is not about reading something; it is to an-
nounce something with one's whole volce, using one's
whole body to announce the GOOD NEWS of JESUS. We do
not read the word of God, we proclaim it. The word proclaim

comes from two words, Pro + claim which means “to shout
for.”

We must shout the word of God for the world. The
use of a written manuscript during Emmoznm can help the
preacher stay within the boundaries of that which he or she
has prepared. At the same time, though, it can also be an
obstacle If the preacher begins to read the preaching as if
reading a book. This Is not preaching. This is public read-
Ing. Preaching is a proclamation with strength and life, with
passion and enthuslasm. It Is important to practice the
proclamation several times before actually doing it. Where

"do we practice? We can practice at home with the family

We can practice out in-a cornfield In the 83_8:2 of my pe

.dog or with a friend.
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The important thing is to come to the actual procla-
mation well prepared. In order to proclaim and preach with
true strength it is important for the preacher to believe in
what he or she is going to say. The preacher’s facial expres-
sions and voice will show if the message is really believed.
This, though, isn’t the same thing as saying that a preacher
has to be living perfectly everything that is being preached.
Sometimes we have to preach something that we have not
quite yet been able to practice In our own lives. The impor-

tant thing is to recognize this fact and to want to be con-

verted by the very word which we preach. Do we really be-
lieve what we are preaching?

The preacher is like the conductor of a symphony or-
chestra or of a band. The preacher tries to direct all of the
musicians to a point of communion, each musician fine
tuning his or her own rhythm and music with the others. A
communication that has been well expressed will take us to
a point of communion - both among ourselves and with God.

SOME PRACTICAL POINTS

1. The voice, A person must speak with strength, slowly and
with clarity. As has already been said, one must practice often in
order to speak well in public. .

2. The Eyes. When we preach or speak In public we should look
at the people to whom we are speaking, have eye contact with
them. By way of our visual contact we are Inviting those to whom
we are speaking to enter deeply and listen to the preaching. If
we do not look at the people, they likely will believe that what we
are saying Is of no Importance. _

3. The Use of Gestures. Hand gestures, the movement of arms

and of our bodies help to communicate the'good news. If we:

look like a dead tree standing there, who Is going to want to lis-
ten to us? Gestures should be chosen appropriately and done
with much energy, but without exaggeration.
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4, b<o__n_ z,wé_omm Hablts.  All of us feel somewhat nervous when
we must speak In public. That's fine. But at the same time we
must try to avold those nervous movements: which serve as an
obstacle to our preaching: Walking back and forth . nervously,
playlng with our glasses, grabbing on to the pulplt, putting our

“hands In and out of our pockets, etc.  These really are dis- _
tractlons for those who are i

listening. . N .

5. Reverence for the Bibie. The Bible should have a special place

within the celebration.” When we proclalm a Sctiptural text we
should do so from the Bible and not from some plece of paper or
a small booklet. We should never close or toss the Bible around
as If It were Just any old thing. -

6. The Altar. The altar or table or sacred space where we cele-
brate Is not.to look like a car repalr shop or a warehouse. It Is a
sacred place.. We shouldn’t leave It scattered with a bunch of
hooks, pens and penclls, dried flowsrs, the car keys, tools of any
old kind. All that Is needed Is a candle or two, a flower, the Bible

and, If It Is an Eucharistic celebration, the paten and challce.
These are enough.

7.The Public. Too often our.chapels and churches look more like
schools than houses of communal ‘prayer.’ When possible we
should try to create an environment Inducive to community. It s

helpful to place pews and chalrs In a clrcle or seml-clrcle. In this

way people.can see one another and feel like brothers and sls-
ters, and not studénts simply listening to a lecture.
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8. The Use of Simple Questions. It Is helpful if there is some

kind of dlalog in"a homlly or talk. With practice, we learn to
ask questions that encourage _om:_owvmsos without creating
chaos, a freefor-all. "Chaos occurs when everyohe wants to
speak, each on a different theme -or toplc. It is Important
that the person know how to direct and te channel ques-

tions and answers in a certain o_:mono_._. _: accordance with
the central theme of the preaching.

Eor example: We don't ask, "What is the theologlcal Bmamzq of St.
Paul regarding human weakness?" (Thls questlon Is too compiicated)

But we could say, “Have we-ever experimented-within oE own hufnan
weakness God's strength acting in us?"

EBE& We shouldn't ask, “What Is Eo meaning of the
birth of Jesus?” (This type of question- is open .8 too lengthy.an an-
swer) Perhaps we might ask the question this way, “So, was Jesus
born in a luxury hotel or In some ¢ther place, 8 poor placae?” (This
guestlon leads people to an actlve rasponse In a simpler way.)

If after asking the question, :o one seams to be m:mia::mfmoﬂmmamw It's
necessary to ask the question in a different way.

For examnple: The first question might be, “Peter wanted to bulld three -

huts on the mountain of the Transfiguration, Why?" Perhaps this
question needs to be followed up with a second question: “Why was
it that Peter didn’t want to go back.down the mountaln?”

The use of simple questions Is a way of inviting participation from
the people. The Important thing lsn't necessarlly that the people
glve the correct answer, but Instead we are trying to generate
participation within the celebration or gathering. Actlve participa-
tion In the celebration or in a talk is a way of leading people into
an actlve partlcipation within thelr dally Christian life.
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GIVE THEM SOMETHING
TO EAT YOURSELVES ,,
.?m mﬁ;;cmmm@ of
The Preacher

To be a preacher It not just working to prepare
preachings. It s also a way of living one’s.Christian life. It is
a way of Spirituality. What we hope to do within this chap-
ter Is to give some Ideas as to how a preacher might striic-
ture his or her spiritual life around the word of God. How do
we make our lives an ongolng encounter with the Word-
made-flesh? How do we make the process of preparing a
homily or a talk also a path leading to God?

If preaching ends up being simply a job or a task, an
obligation that we have to fulfill, like mopping the floor o:
working in the garden, then something Is missing. E::DE
a certalh spirit, olr faith turns into just fulfilling oa:mmﬁ_osm
It looges lts taste. Let us find a way of making the preach
ing vocation a spiritual path, so that God's grace may com:e

‘to those who hear our preaching as well as to those of u:

who preach. .
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VE STEPS OF THE PREACHER

1) The preacher and the communlty are
always In a process of spiritual prepara-
tion. We don't understand preparation
only as the work that we are dolng to pre-
pare a talk or homily. There must be an
ongoing tiliing of the earth so that the
seed of God’'s.word wlll fall in good fertile
soll, This requires that we live a commu-
nal life with the Intent .of serving others.
We promote reconclliation and celebrate
_our falth both with personal and liturgical
prayer, In other words every day we-are
prepating the preaching of our very ilves,

2) We listen and meditate on God's
word each day, especlally when we
are - preparing a preaching, It ls
helpful sometimes to read the word
of God over and over out ioud so
that.we might hear it as:something
new. We want the seed of the word
to fall continuously, blessing the
earth of ourlfives. .

which makes It fruitful with the dew of

germination process of the word In our-
selves Is truly God's work, - We must
abandon ourselves to the process and to
"God's timing. We must learn to open
outselves to all that Is new, to the unex-
pected, to all that comes from the gra-
tultousness of our Creator.
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3) We sow the seed, but.God: [s-the:one.

“the Spirit. The raln reminds us that the -

4 Tobea preacher ls to learn to live
each day with God's word. The word
bacomes -our companion, . our frlend

alang the way. - Like any frlendshlp or

relatlonshlp, our love for the word
takes time to.develop. We must know

- how to walt. .Just |lke a person walts

for a garden or a cornfleid to grow and
arrive: at It's -point of fruitfulness, so

- too we must learn to confide and trust

In our friend, the Bible: - asking ques-

tions-.whén - we - 'don't. - understand

something, .laughing ‘with the scrip-
tures and crying with them, We could
perhaps carry along a small New Tes-
tament or a copy ‘of Sunday's Gospel
with us whersver we go so that to-

gether we grow, bathed in the Sun of
justice, Jesus Christ.

B) Just as a cornfield and the ears of
corn ripsen over.time, 80 too, the word
of God becomes ripened, richer,
deeper In us. This happens when we
take serlous the need for Bible study,
dedicating time to form ourselves In
Its riches. We learn to speak. with
other people about the scriptures, not-
Ing dowh ldeas and Insights that we

-plek up durlng our study of the Blble,

We read booklets and pamphlets and
other books on the Gospels and Serlp-
tures. Sometimes we attend Blble
formatlon classes, -spirlftual retreats.

. These are all ways to deepen our un-

derstanding of the'word of God,
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6) Our living with the word must also lead
us to very concrete actions. Just as the
preparation of a preaching leads us-to g-
central theme so it Is also with. our splrl.
tual life,: We must know-how to. keep our
two feet on the ground, make our:spiritus
allty something -concrete in" dally life,
There' are peopla:who spend-thelr whols
lives searching, but who never find. any-
thing concrete. to .commit thelr lives to.
They dre llke preachers who talk-a lot with-
out ever saying anything: This could be
- likened to the.phase in which we actually
g0 out and cut down the ears of corn.’ Wa
are pleking up and taking home that which
Is essentlal and .leaving behind..the rest.
What Is essentlal for this preaching or this
talk? What Is essential for my own life?

9) Life Is llke the dough with which we
make bread or tortillas. -The dough has to
be kneaded, worked over, making It softer
by way of practlce. If a person wants to be
a good guitarist but never picks up a gultar
- this person Isn't risking the léarning proc-
ess. God can't help that psrson much. So
it Is with the preacher. Life Is lived by llv-
-Ing it. Do we want to be good Christlans?
Good Preachers? We have to take risks.
We have to practice living life, discovering
life, enjoylng life, And when we have done

all of this, only one thing Is left, giving
away our lives,

i e e e s e

7) In preparing a sermon or a
talk, once we have come to con-
cretize the central theme In our
process, It Is good to begin a
brainstorming of possible Ideas,
ways that | will present this
preaching. What examples
might come to mind? It thers
some story or personal experi-
ence that might help to shine
light on the central theme? So
it Is also with our splritual Iife.
What do we need to make our
Christlan: commitment concrete
and real?
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10) There comes a moment when a
person has to take the dough Into his
or her own hands and make the hread
or tortillas. The preparation process
has ended. A homlly or talk that never

_enters Into that process of going from

our mind to our hands, that Is, Into
dally life, Just ends up being pretty
ideas. This Is true also with our lives
as disciples of jesus. We have to get
our hands dirty. We have to stick our
hands into the dough of iife and dis-

oo<m~ooamocsm_:oc_‘éo:am:a_s
our lives. ,

‘the Ideas Together,

8) When we prepare. a. preaching there
has to be a time In which we cook all of
clarifying exactly
what It Is we want to do with this. preach-
Ing. This Is a difficult process.because all
of our ideas must pass through a purlfy-

‘Ing fire. But a very complicated preach-
Ing that's full of unnecessary ideas does

not help to prepare the way of the Lord.

This Is true In our own lives. No orie likes -
a purlfying fire, but we know It Is neces-

sary. Prayer, fasting, sharing our llves

with the poor, are ways that we are purl--
fied, and this creates in our hearts & spa-

clousness for the word of God.

Splrit to'gulde us, The preacher who'

11) The tortllla has to be put on to
the comal so that It can be cooked
and, in doing so, we have now let
g0, glven up control of the process.
Now the fire and the comal do their
work.. There :are times when our
lives must be let go of. We must
loose control and allow the Holy

doesn’t know how to glve over his or
her preaching and his or her splri-.
tual life will never be able to break
bread with God's people. It Is the
Splrlt who transforms the dough of

our smail words Into the bread of
the word of God.
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12) After all of this process, it Is Important to preach with _2_ to shave the
bread of God with the people. All our efforts to grow spirltually, to prepare our

_preaching well, end up In this moment: To glve others something to eat, even
when we are poor, Is a way that weall celebrate the Eucharlst. “Give them’

something to eat yourselves,” Jesus told the. apostles in Luke 2:13. To see
people enjoy the simple bread that we have made, the bread of our preaching,

glves us hope to continue sharing, To preach Is to glve thanks to God for the

word and the bread we have recelved.

A spirituality of preaching must necessarily be communi-
tarian. The entire process of preparation of a hamily or a
talk must be carried out within a context of a team where
there's DIALOG AND SHARING IN COMMON. This common
sharing opens us up to new horizons within the word, hori-
zons that we are unable to discover doing the process by
ourselves. We see more clearly the richness of. Jesus and

. his word within the diversity of a community. Together we

discover the word becoming a people.
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CONCLUSION

. Yahweh sald-to Moses., Who has made a person’s -
.motth? . Who.makes'the person mute or deaf, or
seeing or blind?, Is it notl, the Lord. New therefore
go, and | will be with your mouths-and teach you
‘what <o=.m:m__ speak. (Exodus 4:11-12)

Almost two thousand years ago, In a small. <_=mmm of
Galilee, an’ m:mm_ arrlved to preach a brlef sermon to a young
womahn named z_mé We can suppose that the angel had
prepared well the preaching because It had a great _SUmo.n
in the life 'of this woman from Nazareth. All preachings well
prepared and well proclaimed bear frult by God's grace.
“Thus It Is with.the Word, it will. not return to me without hav-
Ing carrled out Its misslon.” Thése words were spoken by
God to Isalah, the o_‘ourmd (ls. 55:41).

Soon mﬂm#:mﬁma_:m to the angel's preaching, Mary
left with great haste to the town of Judea. Why? To preach,
of course. She went to preach the good news to her kins-
woman, Ellzabeth. Elizabeth heard o_mm:< the -central
theme of Mary’s homlly. We know this because the child in
her womb leapt for joy. That same child was born three

months later, and they om:ma him John. He also became a
great preacher.

And this chaln of m<m3m has been happening now .8_‘
two thousand years. The Gospel has been shared from
preachier to preacher. In Honduras, a small-corner of Cen-
tral Amerlca, thirty years ago, 1966, a group of peasants in
a southern part of the country were concerned about how

they could make the word of God avallable to thelr- friénds,

thelr a_‘oz,_oﬁ and sisters. The great problem was that there
were not any E_omﬁm or huns ms..o:m them . “What can we
do? they ‘asked Swammzmm So they began to

65



e T T ————

R N e

1

journey through the Bible and became aware of the history
of God's people, a history filled .with preachers who also
were peasants, fishers, :o:._m._‘smxma. tax collectors, even
ex-prostitutes. These peasants went quickly to the Bishop, a

man of God who himself was very open and who knew how
to read the signs of the times, and they told him about the

discovery. All of us can be-preachersl t was a moment of -

great revelation for them and for the whole church of Latin
>3mzom.

This was the way that the Celebration of the Word of

God was born In Honduras, In a small <_=mmm a village not
so unlike . szmaS What ‘a beautiful event. After:thou-
sands of years God continues to call men m:a women: to
carry the word of God, to be Eov:mﬁ God continues to

place the word In our wombs, In our 305:? sending us to-

mummx to others. Thisisa :.m_.:m:aocm blessing.

In this small book we have journeyed a long way. It
has been a profound encounter with God’s. word and with
our own people. It Is Important to. remember, now that we
are finishing, that we preachers are, above all else, instru-

ments of God. Yahweh Is the one who speaks "Eo:ms us.
We are the mouth o.ﬂ God. o_oa {s the word.

We are like Moses and z_m? Like ._mqu_ms and John the
Baptist. We are like Antonlo de Montesino and Mary Mag-

‘dalene - common folks who have been transformed by
God's word. None of us has done anything m_‘mmﬁ to recelve

-such a vocation, Nor are we better than others who :86 re-

, celved other gifts from ooa We m_3v_< are what ém are:
_Smmo:mqm.

At the same time, as we :m<m seen In these pages, to be a
preacher Is a serious awno:ms___q mmos #_Bm <<m open oE.
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mouth _umoc_m are ;‘_m:_sm to receive a word filled with a
breath of encouragement, light, and hope. As with the an-
gel Gabrlel, God sends us to fulfill-a very important mission.
What mission will it be? Are we ready to leave everything
behind and.go wherever God sends us? Do we Have our -
wings ready to fly and carry the Good News to the humble
and the poor? What happens If we are rejected or, even

“worse, killed for speaking the truth?

Archbishop Oscar Romero said once that, “The
preaching of Christ Is a preaching which illuminates, just
like when someone turns on a light and wakes up and both-
ers a person‘whé s asleép. Naturally such. preaching wilil
meet with 83:2 Such a preaching has to bother, has to
be persecuted.” It Is for thls reason that-at.the beginning of
this book It was sald that preaching is a paschal way of life.
Through preaching we are called to-give our lives for others.
Working hard and preparing well, putting forth our best ef-
fort in the preaching, is a way of giving away. o:_. lives. Are
we ready to accept this commitment? .

To moomH this 5<:mgo: is to unite oc_.mm_<mm with the
long tradition of preachers and prophets, We find ourselves
on an ancient path with people like Moses and Jeremiah,
with all of thelr weaknesses and fears. We see Mary along
the way and Elizabeth, filled with the Joy of the words that
they recelved. Matthew also walks with us, he who left be-
hind his god. of -money in order to-preach Christ. We see
umov_m like St. Francls m:a St. Dominic, preachers of the
truth among ‘God’s poor. ~St. Catherine of Siena and St
Teresa of Avlla encourage us to-continue forward uniting our
preaching with contemplation. We see Pope John XXIill, the
prophet of Vatican i, the prophet of the renewal of our
church. And there are we, as well, Journeying and preaching
with all these saintly people of our history.
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A great mountain stands before us and on its peak
we are offered a view of God's relgn. God's people are walt-

ing for us on the other side, thelr arms open, their hearts at-
tentive. .

And | heard the volce of the Lord say, “Who will |

_wmz%‘E:oém__mo*oncmﬁbsa_ responded, “Here | am,
send me.” .

(Isalah 6:8)
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'APPENDIX 1

THE FINAL HOMILY

.Text: Luke 9:10-17

Omzﬁm_.,_.rma_mu_ “Jesus blesses our sharing with the peopls,

making our life Into one continuous Eucharlst, *

'

A few months ago I was sitting on the steps of the Ca-
thedral In San Pedro-Sula Honduras with some friends. It
was about 6pm and night was beginning to-fall. On one cot-
ner there was a group of street children wiping clean the
windows of cars.that sat walting at a stop light, And on the

other corner were some women selling baleadas (a tortllla
filled with beans), and coffes. - _

LY

| was watching the people pass by, somewhat lost in
my thoughts when | heard one of the street chiidren begging
one of the women for a baleada. “Please, Sefiora, please
give me a baleada, please I'm hungry.” Each time that he
asked the woman, she got madder. “Get out of here you
bum!” she sald. “Get over on the other slde, life Is too ex
pensive to be glving it away.” A

. And this Is how they continued for a good while, The
little boy bothering the lady, and she getting madder anc
madder every: moment. | almost started to laugh as
watched them fighting like cat and dog. But finally the littic
boy's persistence won the battle. The poor woman, tired o
.belng bothered, grabbed the tortilla threw a little bit o
beans In It and glve It to the kid. “There! Get out of here
You worthless bum!”
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The boy jumped with uoS grabbed the tortllla in his
dirty hands, and ran across.the street. The woman herself
began to laugh along with some of her friends. | guess It
wasn't the first time that z._mw had u_mzmn_ the game.

Once the boy _Tmmo:ma the other side of the street he
whistled for one of his frlends, who was just as dirty and
also barefoot, calling him with a hand signal to come over

and joln him. His other little frlend was there In about eight -

seconds. And when he arrived, the one who had battled for
the baleada divided his baleada In two, glving half of It to his
friend. - The two boys ate thelr baleadas with great smiles

across thelr faces, as If they were. mmmﬁmn ata amzo.cm,n 3_1
Kings.

- And there | sat Emﬁozsm this scene from the steps in
front of the Cathedral. It was.just marvelous! “This child,” |
thought, “has just celebrated mco:m_,_mﬂ with his friend.” -

Is this not the case? Did he not do what Jesus did in

the last Supper? He took the bread, gave Em:Xm: broke _ﬁ
and mm<m it away.

| sat there In awe In front of this Cathedral, where
hundreds of masses are celebrated each year, and yet there
| had witnessed an Eucharlstic celebration right In the main
plaza. And what was even more, celebrated by a street kid.

4&2\ in the Gospel of St. Luke we ._mmm ‘what Is popu-
larly known as the multiplication of the. loaves. Unfortu-
nately, many of us have In our minds a false image .of what

really happened in this miracle.” We Imagine lesus saying:

some magic words and then ,.m_:mo_,_ five thousand loaves
of bread falling from heaven.
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" But If- we look closely at thls Gospel we see some-
thing different. Jesus doesn't do some magical miracle.
When the twelve complained that there was not food
enough for the people Jesus didn't say, “Oh, don't worry, I'll

1 _
take care of the problem.” What Jesus said was very differ-'

ent: “Give them something to eat yourselves.”

In other words, the miracle begins when the apostles
give of their own food so that others might eat. The loaves
of bread and fish didn't fall from heaven. They were taken

from shoulder bags and knapsacks that the apostles had
with them.

- What | saw that afternoon in front of the Cathedral
was also a miraculous multlplication of the loaves. The
woman gave of her very own poverty to the boy, and then he

shared what little he had with a friend. The bread, and with
it love, was multiplied.

The true miracle of the Gospel and of the street scene
that | saw was a miracle of sharing. When we share the lit-

tle we have with others we receive the miraculous bhlessing
of Jesus.

Jesus didn't perform a magic trick to make loaves of
bread appear miraculously. He took the loaves of the apos-
tles. He blessed God, then he broke the loaves and shared
them. In other words, Eucharist begins when Jesus’ disci-
ples share thelr bread with the hungry. That Is why that |
can say that | saw this street kid celebrating the Eucharist
with his friend, because | know that Jesus blesses those who
share their bread with the poor.
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But let us be careful, the miracle is not about giving
from our abundance, but ‘giving everything. The apostles

had to let go of everything, without knowing If there would

be anything left over for them. The street kid didn't think

about himself. This boy who spends his life hungry SocmE
first-about this friend. That Is true love.

And in the last supper, Jesus didn’t keep anything for
himself, he gave everything. “This Is my body. This is my

blood. Eat and drink.” The true multiplication of the loaves
begins when we sacrifice ourselves to feed another.

Our world would be a very different place If we
jearned to share with the freedom with which this young boy
from the streets shared. If businesses, land owners, powetr-
ful nations shared with that Kind of freedom we would be
witnesses each day of the miracle of the muitiplication of
the loaves. All people would eat in abundance. Imagine,
this miracle can begin today, here and know In our own
neighborhood, “Give them something to eat yourselves.”
And in this way, filled with the blessing of Jesus, the one
who became bread for the world, our whole life would be
transformed into one continuous Eucharist.
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.« Appendix Il

_ZOc_..-.cmb.qu nmmboz_zm

A A ccz Inculturated _u_.omoz:m m:oca be omz_ma out-within a context and

an environment of dlalog,. In order to make certaln that all have a chance to -
maa thelr part Into ﬂ:m Eomozzm _.mmumozzm the uEa:Q of culture.

.mu i:w Kind 9. Eomn:_sm Is nsmaoﬁm%ma by ouo::mmm wmsmEﬁQ. and respect

for'the nc_EG of ":m 2:2

3) The preacher must constantly seek, kiow, and Identify the soclal, political

sconomic, cultural and religious reality of the people to whom the preacher Is
Emmo:_;m

4) One must aoom_.__nm the Holy Spltitas a Bm::mmﬂm:os oﬁ the presence of
God In our.lives.

B)An ,:oc_EBsa namozsm _,mnc_am that the preacher moooaumi the peo-
ple, mmn:a::m the falth experience of the community, The preackier must learn

to systematizé this experlence, réflecting on It Smo_om_om_z and retumning It to
the peopleas a __uoﬁzsm word. -

6) Such a préacher mn_.muua to .w:o changes of the culture, adding dynamism to
the communlities:within the context of an appropriate critique. The preacher
allows for active participation’amorg the members, in accordance with the
slgns of the times, so that the cultural values may grow to thelr full.

7) An Inculturated preaching begins with a communal sharirig of life, using

language, customs, :ma_zgm and imﬁ of mummos as oo:oano channels for
communication, .

8) The preacher values and u_.ogoﬁmw the um&o_umzos 9‘ women from a Gos-
uo_ uo_.%oo%o. =on_3m 52 women Ema the first to w<m3mm__nm.

v._.:o v_‘omo:m_. <m=._$ and mooouﬂm .oc_ES shock as a paschal Bogm:ﬂ whict
326... uowm_w_m Zw or :2 Bo<_:m Into anew level 9. cultural _zﬁmmﬂm:o:.

u.ov ._.:m u_‘omoso_, usoza strengthen the cuitural ldentity 9_ the community

without proveking ethnocentric attitudes which might become barriers to
solidarlty with other cultures.
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stances of mmoj age.”

Appendix lil

ARCHBISHOP Oworw _»Ogmmo PZU _umm.PnEzm

_Archbishop Oscar moama Eo:awmsou of San Salvador, was

assassinated minutes after preaching on the 24th of March

1980. - Because of -his. commitment -to ‘preaching Arch-

bishop Romero becaime the voice, of’ Eomm who.. have.no
voice. Listed below are some. gco"ﬂ_o:m :oB this great

preacher of our times.and our own oo:zsgﬂ We offer-

them asking, that the Holy Spirit use the mxm_j_u_m and the
strength of Archbishop Romero to help us.as we _oc«s@
along the way of the Word- amoon-vmov_o. EEEEE

“Each one of you has to be mKB,Qovrosm‘o* God. Each.one
of <oc has to be a messenger, a prophst.” July m, 1979

,.<<m cannot cut off the éoa of God from the historical real-
Ity, because it would no ,osmﬁ be the word of God. It would
be history, a plous book, a Bible that Is just-one more book
in our library. But it becomes the word of God because it en-
courages, illuminates, contrasts, qauc&mnmm and: _u_.m,mow that
which is happening today in moowmz zo<»3_uw_. M.N Pm._i

“We do not have to _ozsm the literal oomum_ of gw:& centu-
ries ago to our times, but the. momuw_ which. the Church, be-
ginning with the Gospel of Christ, muv:mm to. the circum-
oOﬂocmq 23, 2977

"The one who Emmo:mw aomw :oz.::m 306 ,%ma 8 ﬁmxm the
eternal Word, with it, illuminate the reality of our_pligrim
_0532 though history. Each Sunday we find ﬂmm_:_mm that

"are cmmm_:m for the :msﬁ of Em word of Em _.o_d 4 mmcEmJ‘.

19,1978

i
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To live the Gospel within the framework of our existence is
difficult. It creates conflicts, but it is also what makes an
authentic preaching of the Gospel and an authentic Chris-
tian life." February 19, 1978

A preaching which does not denounce sin is not a preach-

ing of the Gospel.” January 22, 1978

“The preacher cannot loose sight of the present circums-

stances Uunless the preacher wants to preach a Gospel that
says :o&:_:m to the nmov_m of our day." December P 1977

“This is the E:am_jm:ﬂm_ thought of my own preaching: noth-

ing is more ,Bnozms:o me than human life.” March 46,
p@mo

j,.m true preacher of Christ is the church of the poor which
discovers within the poverty and the misery, within the hope
of the one who prays from a cardboard shack and within the

paln of not being listened to, a God who hears.” November-
5, 1978

“It may often seem that preaching touches on very danger-
ous topics and that it might be easier to say nothing. But in
this way the Gospel word would not fulfill it's mission of

shining the light of the mystery of Christ _38 the Sm:Q of
our people,” July 4, 1979

“These homilies want to be the voice of this people, They

want to be the voice of :..omm who :m<m no voice.” July 29,
1979

“The church preaches from the context of the uoo_\ \msa ém

will never he ashamed to say: The osc_or of the poor.”
ooomaamq 24,1978
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Appendix V.

THE CREED OF THE PREACHER

| belleve In God, who.Is Father and Mother, who Is transparent _s_3< brothers
and slsters.

| believe in Jesus, his feet coverad with-dust and dirt, and | _um:m<m In His Invita-
tion to follow Him along that same path.

| belleve In the Spirit, Incarnate within the community, within It's struggles and
hopes, within It's Joys and sadness,

| belleve In the word which transforms, [iberates and glves life,

| believe in St, Dominlce, the :ﬁ:m Gospel the example of preaching m:a
Compasslon.

| believe in a preaching <<zor Is pregnant with every race, language and cul-

ture and which is the Image and likeness of the ooa whose heart encom-
passes both heaven and earth.

| belleve In the Inculturated message of the mooa news omecm z.a Liberator,.

THE PRAYER OF THE PREACHER

God, our Mother and Father
We praise you as Creator
And giver of all life.

We bless you, our communal God,
Because you become present
In all pgoples as Savior.

We m_<o you thanks

For your call to proclaim, announce,: u_.mmos
And enflesh the word

Which reconclles and liberates.

Give us the grace to live with Joy and hope,
As your voice among all marginated psoples.
Help us to be creative and faithful

So that we might be prepared
i To recelve you relgn

And all good news, through our a«oﬁsmq Jesus.

Amen
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